


These  outlines are prepared by pastors of 
the Evangelical Lutheran Synod on the 
Second Series cf texts listed in the 
EUTI-IERAM HYMMARY, the hymnal of the former 
Norwegian Synod, 

TRINITY SUNDAY . 

John %5:12-17 Nils C, OesPeby 

Observance of T r i n i t y  Sunday ordered by Pope 
John x x i i  (died 1334 A. D . )  Three persons, one God. 
God is l ave ,  Z John 4:8. 16. 

THE MEASURE OF LOVE 

I .  Love commanded. Popular song, "Love, Love, 
Love." fiuman need: Love and be loved. Failure to 
love: divorce, crime, war. than failure in origi- 
nal sin. Ps. 51. Eph, 2:s. 

I I .  Christianity: Faith working by love. Not 
mere ritualism but action springing from conviction 
and emotion. Ten commandments, Golden rule, Love God 
with all your heart, your neighbor as yourself. Some 
stop here. Law religion. Results in pride and de- 
spair. 

111. The revelation of God's love: have 
loved you." Activity: miracles, teaching, active 
and passive obedience. Love of Trinity: John 3:16. 
Internal love of Trinity. Bible is God's letter of 
love to us. 

IV, Ultimate measure of love: "As I have loved 
you." "Grow in grace and knowledge of Jesus Christ." 
How do you drive your car? Woodenly, impulsively, 
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hurry, bad humor? Imitat ion of experts? C h r i s t ' s  
love the  highest  demonstration of love. 

V .  The purpose of  His love i s  t o  f r e e  us ,  not 
enslave us ,  t o  be our f r i end .  

VI. Sequence of  His love. Iie takes  i n i t i a t i v e .  
v. 16. I have chosen you. I John 4:19. 

VII. Consequence of H i s  love. F r u i t  - our love 
t o  God and our neighbor manifested i n  our l i v e s .  

- .  
FIRST SUNDAY AFTER TRINITY 

Luke 12 : 13-21 Ahlert M. Strand 

Let us  ask ourselves seven quest ions about 

OUR ATTITUDE TOWARD OUR POSSESSIONS 

I .  Are we more concerned about th ings  than 
about people? v .  13-14. Man more concerned about 
h i s  inher i tance  than about h i s  brother .  

11. Do we look f o r  meaning i n  l i f e  through our 
mater ia l  possessions? v. 15. Iden t i ty  may be con- 
fused with t h e  th ings  we have. May i d e n t i f y  our- 
se lves  primari ly as  r i c h  o r  poor i n  r e l a t i o n s h i p  t o  
our mater ia l  possessions. 

I I I .  Is our chief  purpose i n  l i f e  t o  accumulate 
and preserve our material  possessions? v. 16-18. 
Property values may supercede God and fellowmen i n  
our est imation.  

I V .  Do we look f o r  our sense of s e c u r i t y  i n  t h e  
amount of e a r t h l y  goods we have accumulated? v. 19. 

V.  Do we regard mater ia l  th ings  a s  more i m -  
por tant  than s p i r i t u a l  values? v. 20a. This we can 
determine by looking a t  our p r i o r i t i e s  on Sunday 

morning, our budgeting sf time f o r  d a i l y  Rible 
reading and prayer. 

V I .  Have we provided f o r  God's kingdom i n  des- 
ignating Whose s h a l l  those th ings  be, which Thou 
has t  provided?" 

VII. Does our a t t i t u d e  toward our possessions 
ind ica te  t h a t  we a r e  se l f -centered?  o r  God-centered? 

SECOND SUMDAY AFTER TRINITY 

Luke 14 : 26-28 Ahlert I-l. Strand 

Jesus made a pssvocaeive statement: Luke 14:26- 
28. Astonishing. Stimulates fundamental thinking 
about 

GENUINE DISCIPLESHIP 

I .  Jesus  not  wi l l ing  t o  p lay  second f idd le .  
Dras t ic  terms about hate .  Relat ives and one's  own 
l i f e ,  No contradic t ion between t h i s  and H i s  teaching 
about love. Not ha te  person but  those tendencies 
which discourage t o t a l  comitment.  Cf. Matt. 10:37. 
Jesus reques ts  "agapev and " p h i l e ~ . ~  H i s  love is  the  
motivation. "Misein" t r a i t s  discouraging t o  genuine 
d i sc ip lesh ip .  A s  "mathetesU we follow t h e  teachings 
and example of our teacher.  

11.  Take up cross .  Chr is t ian  cross  ind ica tes  
t h e  involvement of our t o t a l  being i n  t h e  l i f e  of 
f a i t h  based upon Ilis redemptive work. Our a s s e t s  a s  
bel ievers .  Our l i a b i l i t i e s  a s  genuine human beings. 
Impulses which s t imula te  our behavioral  p a t t e r n  o f t en  
unknowingly ignored t o  avoid uncomfortable s e l f -  
confrontat ion.  

111. Our teacher  does not suggest se l f -con t ro l  
by w i l l  power. Strength from H i m .  Wisdom and recog- 
n i t i o n  of our l imi ta t ions  comes from H i m  through H i s  
teachings. 

-3- 
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Biscipleship is not adjustment to religious 
atmosphere of congregation or synod, That type of 
conformity creates innep emptiness. Discipleship 
produced by Holy Spirit. He opens the center of 
our being to Christ, He causes us to to and 
to "followv our Savior, Comunity, national and 
international issues to be evaluate by tiis teachings, 
not by community standards. 

THIRD SUNDAY AFTER TRINITY 

Luke 15:Il-14 George M e  Orvick 
. 

A subject which receives a great deal of at- 
tention in magazines and courses of study is success. 
Success is a basic need. e g * ,  students, ball 
players, business people, wives and parents. A sub- 
ject which also ought to receive a lot of attention 
is failure. Not much written about failure. Yet, 
failure, with its accompaniment of regrets, torments 
US. 

I M T  SHALL I DO WITH TtiE REGRETS 
WICIi ACCOMPANY bfY FA1 LURES? 

I. Regrets involved with his failures must have 
weighed heavily on the prodigal son. 

A. Regretted his failure to treat his father 
with consideration. knew his father loved him. Had 
responded with a profligate life. 

B. Probably regretted his failure to avoid 
hurting his brother by walking out on him. 

C. May have regretted failure to utilize his 
opportunities. Might have been loving husband and 
considerate father. 

D. Regretted failure to live so as to avoid 

offending God. "saddest words of tongue and pen 
are those which say, It might have been." 

11. Regrets which weigh heavily on us because of 
our f ai lures. 

A. Regret failures to avoid harsh words which 
can no longer be recalled and failure to love fully 
in marriage. 

R .  Regret failure to avoid hurting feelings of 
relatives and friends, 

6. Regret our failures in faithfulness to our 
B,rsrd . 
III. Prodigal knew what to do about regrets over his 
failures, 

A. Not hopeless despondency of Judas. 

B .  Returned to father for love, mercy and for- 
giveness. 

I V .  We also have learned what to do with regrets 
over our failures. 

A. Take them to our heavenly Father through 
faith in our Savior, 

B.  Like Peter, Paul and David, we find in God's 
gracious forgiveness the encouragement to renew our 
detemination to live for Christ. 

FOURTH SUNDAY AFTER TRINITY 

Matt. 5 : 38-42 Paul Petersen 

Relate story of Good Samaritan. Priest and 
Levite, expected to show compassion, failed miserably. 
Counterparts today. Samaritan was kind and helpful. 
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No revenge o r  indi f ference .  He did  the  unusual th ing.  

A MOST UNUSUAL PERSON 

I .  One who does not render e v i l  f o r  e v i l ,  Text 
L L 

l e g i s l a t i o n  was p a r t  of c i v i l  law. A judge's r u l e  
of thumb, Ex. 21:25. Necessity of dealing with e v i l  
doers,  Government ordained of God, Rom. 13. Punish- 
ment f i t  crime. Lenient and permissive cour ts  cause 
soc ie ty  t o  s u f f e r .  Scribes and Pharisees regarded 
revenge as  t h e i r  personal r i g h t .  Chr is t  s e t s  them 
s t r a i g h t  and shows how individual  should deal  with 
individual .  He says,  "Resist not e v i l . "  Turn o the r  
cheek. Chr is t ian  w i l l  s u f f e r  wrong r a t h e r  than re- 
t a l i a t e .  Chr is t  before Caiap:ilis, John 18. "If any 
man suew. Rather than make an i s sue ,  give him cloke 
a l so .  Go the  e x t r a  mile,  Chr is t  says.  However, such 
passive bahavior must end as soon a s  it c o n f l i c t s  
with the  law of love. A Chris t ian  has a duty t o  h i s  
family, country, boss and community. 

r e t a l i a t i o n ,  but he w i l l  do a l l  the  good he can. 
"Give t o  him t h a t  asketh" e t c .  Give and lend a s  able  
when asked. Again, law of love w i l l  not c o n f l i c t .  
Duty t o  family, e t c .  Love shown by refus ing money t o  
a drunk o r  dope add ic t ,  o r  f o r  an unsound investment. 
A Chr is t ian  is  a good steward. 

\?hat w i l l  self-examination reveal?  A t  times a 
hard l i n e  toward others?  O r  Cruel? "Not t o  me you 
don' t"  a t t i t u d e .  I n s i s t  on ge t t ing  even? Some w i l l  
say, "Pastor, what you say i s  a l l  t r u e ,  but people 
a r e n ' t  l i k e  t h a t  any more. By nature a l l  a r e  un- 
wi l l ing .  Only t h e  s p i r i t  of Chr is t  dwelling i n  us 
w i l l  make us d i f f e r e n t .  Cllr is t ,  our example. I Pet .  
2:23. He l e f t  no stone unturned, Went t o  the  Cross. 
Finished H i s  work. May t h i s  encourage and strengthen 
us.  Forgive us f o r  our f a i l i n g s .  

John 1 :35-52 

FIFTH SUNDAY AFTER TRINITY 

Wilhelm Petersen 

You a r e  a Chr is t ian  because God i n  H i s  grace 
ca l l ed  you i n t o  the  saving f a i t h .  John 15:16. 11 
Timothy 1:9. God uses human i n s t  e n t s  t o  bring 
Gospel t o  mankind. David Livingstone: "The salva- 
t i o n  of men ought t o  be t h e  chief  d e s i r e  and aim of 
every Chr is t ian .  8' Text teaches us 

HOW TO BECObIE INSTRWENTAL 
I N  BRINGING OTHERS TO CHRIST 

I *  Motive: John believed Jesus  t o  be "Lamb of 
Gc2," promised Messiah. Motivation f o r  John, Simon, 
Ph i l ip ,  Nathanael was f a i t h  i n  Chr is t .  Our convic- 
t i o n  motivates us  t o  br ing o the rs  t o  Chr is t .  

11. Method. Personal evengelism. Business men 
and p o l i t i c i a n s  know importance of personal contact .  
We do not argue, "bug," o r  force  people. We i n v i t e  
and t e l l  what we bel ieve .  Effec t ive  f o r  d i s c i p l e s  
and f o r  us. "Come and see." We leave r e s u l t s  t o  
Holy S p i r i t .  Our conduct must not contradic t  our in -  
v i t a t i o n .  "Be ca re fu l  how you l i v e ;  you may be t h e  
only Bible some people read." Woman i n  Scotland 
walked four  miles t o  church. Neighbor remarked: "She 
preaches a sermon four  miles long every S ~ n d a y . ~ ~  
Family i n  Ohio won by t h e  l i v i n g  testimony of t h e i r  
next door neighbors, 

111. Blessing. Ge l le r t :  "What a joyful  b less ing 
t h i s  must be,  To lead a sou l ,  my God, t o  Thee!" 
Theodore Koosevelt: "1 consider it my g r e a t e s t  joy 
and glory  t o  hold up Chr is t  a s  the  Hope and Savior of 
t h e  world." W. J. Bryan: qlThere is  more happiness 
i n  bringing souls  back t o  God than i n  p r e s i d e n t i a l  
nominations. " Proverbs 11 50. Daniel 12 :3 .  God, 
grant  us grace t o  be a l e r t  t o  oppor tuni t ies  t o  be ef- 
f e c t i v e  witnesses f o r  Chr is t .  
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SIXTH SUNDAY AFTER TRINITY 

This  i s  a part. sf t h e  S m o n  on t h e  Mount. I t  
i s  Law, Je sus  wanted people t o  g e t  a c l e a r  under- 
s tanding  of  the Law. m e n  as now, s m e  people wanted 
t o  make t h e  Law sf non-ef fec t .  $he r e s u l t  i s  lawless- 
ness .  We need t o  g ive  %bought t o  

TABLE LAW OF COD 

I ,  It s h a l l  no t  be destroyed.  I I .  I t  s h a l l  be 
fu1f i l . l ed .  

I .  The Law o f  God i s  e v e r l a s t i n g  l i k e  Cod i s ,  

Because God i s  unchangeable, H i s  Law is  un- 
changeable. God does not  change H i s  holy w i l l .  How 
da re  man, God's c r e a t u r e ,  presume t o  change God's 
Law? He who t r i e s  t o  des t roy  t h e  i n d e s t r u c t i b l e  and 
e t e r n a l  Law of  God i s  a c t u a l l y  ou t s ide  t h e  kingdom 
of God and needs t o  have h i s  th inking  changed s o  he  
r e s p e c t s  God's Law. 

God alone can b r ing  about t h i s  change. God 
changes man's th inking  by H i s  d iv ine  grace through 
t h e  Gospel. Af ter  God has  changed man's th inking ,  
t h e  be l i ev ing  person seeks t o  model h i s  conduct i n  
accordance with t h e  Law of  God. 

11. Mere man cannot f u l f i l l  t h e  Law, our  Lord 
Je sus  has  f u l f i l l e d  i t .  Jesus  kept  Cod's Law per-  
f e c t l y .  He came i n t o  t h i s  world i n  " the f u l n e s s  o f  
time," made under t h e  Law, t o  redeem them t h a t  were 
under t h e  Law, t h a t  we might r ece ive  t h e  adoption o f  
sons" (Galat ians 4-:4-5). 

J e sus  accomplished what we a r e  unable t o  do. 
A s  we hea r  t h i s  Good News o f  what Chr i s t  has  done f o r  
u s ,  t h e  Holy Ghost persuades u s  t o  be l i eve  it and 
preserves  us i n  our  Chr i s t i an  f a i t h .  

A s  b e l i e v e r s  i n  C h r i s t ,  we do not  d i sca rd  t h e  
Law, we re spec t  it and use it t o  d i s c e r n  how Cod 
wants us  t o  behave ourse lves .  Because He f i r s t  
loved us ,  we love H i m  and seek t o  p l ease  H i m  by 
doing H i s  w i l l .  Thus we p r a i s e  H i m  through t h e  
mer i t s  of  Chr i s t .  Amen. 

SEVENTfI SUNDAY AFTER TRINITY 

Matthew 15 :5-12 David J .  Nelson 

Knew how t o  bake bread i n  J e s u s '  day. J e sus  
spoke of  leaven used i n  making bread.  He s a i d :  

BEWME OF EVEN A LITTLE LEAVEN 

1 .  Warned aga ins t  leaven o f  Phar isees  and 
Saducees. Only a small  package of leaven, y e a s t ,  is 
needed t o  make a whole loa f  of bread r i s e  i n  a sho r t  
time. Disc ip les  d i d  not  t h ink  about s p i r i t u a l  l e s -  
son Je sus  intended.  Thought only about having f o r -  
go t t en  t o  t ake  food on t h e  t r i p .  

J e sus  perce iv ing  t h e i r  concern f o r  food, r e p r i -  
manded them f o r  t h e i r  lack  of understanding and r e -  
minded them of  two mirac les  performed by H i m  f o r  
providing food f o r  thousands. The leaven of which 
Jesus  was speaking was t h e  f a l s e  teachings  and 
hypocricy o f  t h e  Phar isees  and Saducees. A l i t t l e  
f a l s e  doc t r ine  can cor rupt  t h e  whole church. I Cor. 
5:6. 

11. Same today. Leaven a f f e c t s  bread. Fa l se  
doc t r ine  a f f e c t s  church. Cf. Romans 16:17. Stay 
away from yeas t  of f a l s e  teaching  t o  avoid l i b e r a l ,  
a n t i - S c r i p t u r a l  teachings .  Many y ie ld ing .  God's 
word s t i l l  c l e a r .  

Concerned C h r i s t i a n s  must l e t  God's word guide 
them i n  s p i r i t u a l  ma t t e r s .  Thc f a i t h f u l  must speak 
C h r i s t ' s  words t o  t h e  confused, wavering and unsure:  
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sons" (Galat ians 4-:4-5). 

J e sus  accomplished what we a r e  unable t o  do. 
A s  we hea r  t h i s  Good News o f  what Chr i s t  has  done f o r  
u s ,  t h e  Holy Ghost persuades u s  t o  be l i eve  it and 
preserves  us i n  our  Chr i s t i an  f a i t h .  

A s  b e l i e v e r s  i n  C h r i s t ,  we do not  d i sca rd  t h e  
Law, we re spec t  it and use it t o  d i s c e r n  how Cod 
wants us  t o  behave ourse lves .  Because He f i r s t  
loved us ,  we love H i m  and seek t o  p l ease  H i m  by 
doing H i s  w i l l .  Thus we p r a i s e  H i m  through t h e  
mer i t s  of  Chr i s t .  Amen. 

SEVENTfI SUNDAY AFTER TRINITY 

Matthew 15 :5-12 David J .  Nelson 
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5:6. 

11. Same today. Leaven a f f e c t s  bread. Fa l se  
doc t r ine  a f f e c t s  church. Cf. Romans 16:17. Stay 
away from yeas t  of f a l s e  teaching  t o  avoid l i b e r a l ,  
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word s t i l l  c l e a r .  

Concerned C h r i s t i a n s  must l e t  God's word guide 
them i n  s p i r i t u a l  ma t t e r s .  Thc f a i t h f u l  must speak 
C h r i s t ' s  words t o  t h e  confused, wavering and unsure:  



"0 ye of l i t t l e  f a i t l i ,  why reason ye among your- 
se lves  ... do ye not understand?" Beware of small 
d i f fe rences ,  contrary t o  God's word. They are false,  
no matter  how smal l ,  Beware, Be wise, %he leaven 
w i l l  r i s e .  To be changedl not  muclil, be s u r e  no t  t o  
P 

touch. 

EIGHTH SUNDAY AFTER TRINITY 

Matthew 7 : 12-14 Ahlert H I  Strand 

hluch p u b l i c i t y  fo r  good roads these  days. 
Shgcking t o  hear Jesus describe 

THE ROAD TILeaT LEADS 'YO ETERNAL LIFE 

I .  Narrow gate .  Wide gate  and broad road lead 
t o  h e l l .  Many people take t h a t  route .  So narrow the  
ga te  and t h e  road t o  e t e r n a l  l i f e  t h a t  few people 
f ind  them. 

11. Road t o  l i f e  mapped out  i n  Bible. Map 
d i r e c t s  t o  narrow road of f a i t h  i n  Chr is t .  Markers 
a r e  posted. John 14:6. John 3:16. Substant ia l  road. 
Roadbed imperishable rock of God's promises. Road i s  
Chr i s t .  Unique. I Timothy 2 : 6 .  I John 1:7. I 1  Cor. 
5:14. Heb. 7 2 5 .  

111. How ge t  on t h i s  road? Through narrow, f r e e  a 

gate .  John 10:9. "Door1' comparable t o  "gate." 

IV. Why few f ind  it. Natural i n c l i n a t i o n  toward 
eye-appeal of wide gate  and broad highway. Reason 
agrees:  Follow t h e  crowd. Pay your own t o l l .  Oasis 
convenient. Don't bother with God's map. 

V.  We're God9 p u b l i c i t y  agents t o  persuade 
people t o  switch from broad t o  narrow way. Basic 
problem - r e j e c t i o n  of Gospel. Popular pastime - 
denouncing crime, v ice  and immorality. Only Gospel 
of Chr is t  can convert souls .  Our p r o j e c t :  Issue in-  
v i t a t i o n s  l i k e  Matthew l1:28. 

God, make us  f a i t h f u l .  In Jesus '  name. Amen. 

NINTH SUNDAY AFTER TRINITi 

Luke 12:39-46 Ahlert M. Strand 

God has brought us t o  bel ieve  i n  Chr is t  alone a s  
our Savior. He has a l s o  given us  t h e  p r iv i l ege  of 
serving H i m  with conduct and words expressing the  con- 
sequence of our f a i t h :  Love t o  God and t o  a l l  our 
f e l l o m e n .  God has i n t e r e s t e d  us  i n  

BEING FAImFUE SERVAPdTS OF WR SAVIOR 

Suggest reading t e x t  from William Beck's t r ans -  
l a t i o n ,  

I .  Love subdues tendencies t o  abuse, take  ad- 
vantage of those below us  i n  rank. Although "tuptein" 
means t o  bea t ,  t h e  idea  of abuse, take  advantage o f ,  
i s  no v i o l a t i o n  of word. Seems t o  f i t  b e t t e r  i n t o  
the  customs and p rac t i ces  of middle c l a s s  U .  S. c i t i -  
zens. 

Employers, army o f f i c e r s ,  pas to r s  and other  
au thor i ty  f igures  may emphasize "Talmud and Torah" i n  
preference t o  Gospel. Cannon law, synodical resolu-  
t i o n s  may overshadow t h e  Gospel. Matt. 5:7. Matt. 
18:23-35, Luke 10:23-37. Jmes 2:l-9. 

11. Text por t rays  master,  lo rd ,  as being con- 
ccrned about welfare of a l l  h i s  servants .  I l l u s t r a t e s  
God's a t t i t u d e .  God's a t t i t u d e ,  revealed i n  Gospel, 
disposes us  t o  be evangel ica l ,  loving. Gal. 5 2 2 .  
"Fruit  of S p i r i t  i s  love." I Cor. 13:13. Janles 2:18. 

111. Unkind servant  c l a s s i f i e d  with those who do 
not  have f a i t h .  "Meta twn apistwn." Matt. 25 :41. 
James 2:13. Matt. 9:13. Heb. 11:6. 
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TEN%'II SUNDAY AFTER TRINITY 

Matthew %1:16-19 I$kalert ki. Strand 

Perhaps we may gain an i n t e r e s t i n g  ins igh t  i n t o  
C h r i s t ' s  comparison of " t h i s  generationu by reading,  

by Er ic  Berne, M . D .  Jesus is  
e r a t i s n  with 

CHILDREN PLAYING GAMES 

I.  One group takes the  i n i t i a t i v e  and seeks t o  
direct.  the  r e s t  of t h e  group. The leadership group 
t r i e s  t o  ge t  the  e n t i r e  group t o  play wedding. blusic 
f o r  dancing. Being unsuccessful,  the  leadership 
group t r i e s  t o  play funera l .  '.;jurned t o  c rea te  l a -  
mentation. The leadership becones pouty. Results  
a r e  not  s a t i s f a c l o r y .  Eiese it i s  important t o  recog- 
n ize  t h a t  Jesus i s  not comparing Himself and John the  
Baptist  t o  the  chi ldren i n  the  leadership group. 
Lenski makes some pointed remarks about t h i s .  

11. Jesus  r e f e r s  t o  John and Himself not a s  being 
represented by chi ldren t ry ing  t o  g e t  t h e i r  des i red  
responsc but  a s  being greeted by a generation of 
pouting and c r i t i c a l  people, not wi l l ing  t o  make an 
adul t  evaluation of :he evidence presented but  r e -  
sponding with c l i ches  developed i n  t h e i r  environment. 
"He hath a dev i l . "  ttGluttonous, winebibber, f r i end  
of publicans and s inners . f1  Prejudice,  general iza-  
t i o n s ,  ins inuat ions .  Emotional subjectivism. No a t -  
tempt a t  sound exeget ica l  treatment of Messianic 
promises. C f .  Lenski f o r  i n t e r e s t i n g  treatment of 
"wisdom is  j u s t i f i e d  of he r  children."  

ELEVENTH SUNDAY AFTER TRINITY 

Fiatthew 21:28-32 Ahlert H. Strand 

Our Lord encourages us  never t o  give up i n  our 
e f f o r t s  t o  win people f o r  t h e  kingdom of God. 

I .  Even the  most unl ikely  prospect may become 
a bel iever .  

h e  son sa id :  "I w i l l  not." Af ter  a while he 
changed h i s  mind and went t o  work. The t ax  c o l l e c t o r s  
were a bunch of sharpies .  Some were brought t o  f a i t h .  
Harlots  put money above se l f - respec t .  Many of them 
were brought t o  f a i t h .  The preaching of John the  
Baptist  bore f r u i t  on some very un l ike ly  characters .  
Chr is t  came t o  c a l l  s inners  t o  repentence, t o  seek the  
l o s t .  H i s  example i s  intended f o r  our emulation. 

1 Even the  son who promised but  d id  not go t o  
work would be a prospect f o r  us because we cannot read 
t h .  hearts. God's Word performs miracles cont inual ly  
accoirliing t o  H i s  w i l l .  Chief p r i e s t s  and e lde r s  of  
peopie d i d  not bel ieve  John. Publicans and h a r l o t s  
went irito kingdom ahead of them. That d id  not ind i -  
c a t e  t h a t  the re  was no chance t h a t  anyone from among 
t h e  chief  p r i e s t s  and e lde r s  could ever become a be- 
l i e v e r ,  have h i s  mind changed by t h e  Holy Ghost. 

I I I .  Outward r e s p e c t a b i l i t y  is  not  the  mark we 
must look f o r  i n  order t o  think of  people a s  mission 
prospects .  R igh t i s t s  and l e f t i s t s ,  r i c h  and poor, 
Republicans and Democrats, Communists and S o c i a l i s t s ,  
a l l  a r e  prospects  f o r  t h e  kingdom of God a s  f a r  a s  we 
a r e  concerned, 

TWELFBi SUNDAY AFTER TRINITY 

Matthew 12 :33-37 

Words form the  bridge by which man conveys 
knowledge and ideas.  Words can convey detr imental  
ideas.  P o l i t i c a l  candidate makes a ca re less  and i n -  
considerate statement. hlost se r ious  i n  s p i r i t u a l  
matters .  Jesus  teaches us  t o  

WATCH THOSE WORDS 

I .  Words reveal  what i s  i n  the  hea r t .  v .  34b. 
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TWELFBi SUNDAY AFTER TRINITY 

Matthew 12 :33-37 
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matters .  Jesus  teaches us  t o  

WATCH THOSE WORDS 

I .  Words reveal  what i s  i n  the  hea r t .  v .  34b. 



~ o t e  circumstances. Pharisees slandered Jesus. vv. 
22-24. Jesus indicated t h a t  t h e i r  accusation was 
i l l o g i c a l .  vv. 25-28. Revealed t h e  e v i l  of tlleir 
hea r t s .  v.  34. Greeks sa id :  "The word i s  t h e  
reve la t ion  of the  soul ."  Jesus sa id :  "Tree known 
by h i s  f r u i t 9 '  and compared h e a r t  t o  a treasure ches t  
from ivhich one brings out good o r  e v i l  th ings .  

Watch those words. Cursing, lying,  s lander ,  
gossip,  a l l  reveal  lack of love. Second Commandment 
Luther. Job 1 6 5 .  2 Peter  2:18. Malachi 3:13. 3 
John 10. 

I I .  Words ind ica te  saving f a i t h  o r  unbel ief .  
Our words express our confession o r  r e j e c t i o n  of 
Chr i s t .  Therefore they condc;iin o r  j u s t i f y .  vv. 36 
3 7 .  No small matter .  Job 6:25. Malachi 3:16 .  

Our r e l a t i o n s h i p  t o  Chr i s t  makes t r e e  good. 
Pharisees re jec ted  Chr is t  - h e a r t s  e v i l .  "Every man 
l i v e s  e i t h e r  with Chr is t  agains t  the  d e v i l ,  o r  he 

, l i v e s  with t h e  dev i l  agains t  Christ ."  Luther. 

Our words reveal  t h e  p lace  Chr is t  has i n  our 
h e a r t s .  Galat ians 5 :22-26. Lutheran Hymnal 295 :3 .  

THIRTEENTH SUNDAY AFTER TRINITY 

Platthew 5 :43-48 Victor  Theiste 

We're ca re fu l  about our manners. Rudeness up- 
s e t s  us .  Often remind se lves  and children': "Mind 
our manners." Jesus says i n  e f f e c t :  

CHRISTIANS, MIND YOUR MANNERS! 

I. Motivation f o r  Chr is t ian  manners i s  d i f f e r -  
ent  from t h a t  of non-Christians. Conversion, r e -  
generat ion,  renewing gives them a unique motivation 
f o r  minding t h e i r  manners. Love i s  bas ic  t o  Chris- 
t i a n  manners. Chr is t ians  respond t o  God's love. 

Chr is t ian  motivation dis t inguishes  Chr is t ian  love 
from t h a t  of t h e  heathen. Jesus  i s  our example. Me 
loved even H i s  c r i t i c s  with an u n t i r i n g  lbve. 

11.  The model f o r  Chr is t ian  manners is  the  per-  
f e c t  love of  Father i n  heaven. v. 48,  Puzzling? I s  
Jesus asking t h e  impossible? He i s  request ing t h a t  
we follow t h e  example of our model. He is  t e l l i n g  
us t o  s t r i v e  f o r  perfec t ion,  not  t e l l i n g  us we w i l l  
reach the  perfec t ion of our Father i n  heaven. "You 
s h a l l  cont inual ly  endeavor t o  be l i k e  your Father i n  
heaven. Future tense  of verb '!be. l 9  

Sermon on Momt i s  law. Convicts. Also guides 
us i n  t h e  God-pleasing d i rec t ion .  We c a n ' t  mind our 
manners successful ly  unless  we take  time t o  think 
about w!iat God wants us  t o  w i l l  and t o  do. Chris- 
t i a n s  should not  be s a t i s f i e d  t o  be "the same a s  
others."  Should always be s t r i v i n g  t o  reach a higher 
degree of conformity with the  w i l l  of God. 

"Christ ians,  mind your manners ! I '  An exllortation 
t h a t  ought t o  be r inging i n  our e a r s  cont inual ly .  

FOURTEENTH SUNDAY AFTER TRINITY 

John 5: l -4  Milton E .  Tweit 

We can never s t r e s s  too  much t h a t  forgiveness of 
s i n ,  l i f e  and sa lva t ion  a r e  the  work of God and not  
t h e  work of man. God alone hea l s  us  i n  physical  d i -  
sease and sickness.  We have an example of t h i s  i n  our 
t e x t .  

I .  What was the  cause of h i s  s ickness? 

A .  Jesus '  quest ion and Verse 14 show t h a t  it was 
s i n  which had caused h i s  i l l n e s s .  I t  may not have 
been a s p e c i f i c  s i n ,  but  a t  l e a s t  s i n  was t h e  cause 
of h i s  s ickness.  
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B ,  A l l  sickness i s  i n  general the  r e s u l t  sf 
s i n ,  

6 .  I t  may be t h e  result a f  a par t icu la r  k ind  
sf s i n ,  - drunkenness,  drugs e t c ,  

D God may send sickness f o r  various reasons:  
10 plagues - Ex. Chapters 7-12; Deut. 28 : lSf f .  
Punishment - 2 Sam, 1 2 : 1 4 f f ;  Tes t  - Job. 

11. The manner i n  whickx t h e  man was hea led ,  

A ,  Completely helpless V ,  4-7. 

B. Jesus healed him j u s t  as t h e  man desired. 

C. m e r e  a r e  var ious  kinds of d i seases  bu t  only 
one h e a l e r  - God. V .  8-9, 

D. God may use  means - Doctors,  medicine e t c .  
bu t  i t  s t i l l  remains t r u e ,  God h e a l s :  2 Chron. 16: 
11-14; Exodus 15:26; Psalm 103:3, 

111.  What was t h e  r e a c t i o n  of  t h e  man when healed.  

A .  Thankfulness - This is  evident  from V .  9-11, 
e s p e c i a l l y  V .  11. Later  i n  t h e  temple, very  l i k e l y  
t h e r e  f o r  worship and thanks - V. 14. 

B. IIe accepted without murmuring t h e  warning of 
J e sus  V .  14-15. 

C.  Let u s  l e a r n  t o  thank God f o r  recovery - 
Example o f  man i n  our  t e x t .  Also P s .  103:l-3; P s ,  50: 
14-15 and 2 3 ,  

D.  We ought -to be a l l  t h e  more f a i t h f u l  i n  a t -  
tending Worsllip Serv ices ,  us ing  our  h e a l t h  t o  serve  

God by worship and p r a i s e .  We ought a l s o  t o  be a l l  
t h e  more on guard aga ins t  s i n ,  t h a t  i n  a l l  t h i n g s  God 
may be g l o r i f i e d  - V ,  14. C f .  IIom. !'lag. 34-246. 

FIFTEENTI1 SUNDAY AFTER TRINITY 

Luke 10 : 38-42 E ,  G .  Unseth 

Newspapers and magazines a r e  l i t e r a l l y  loaded 
with a t t r a c t i v e  pages showing f o r t h  t h e  l a t e s t  
fash ions  o r  comforts o r  conveniences i n  which they  
would l i k e  t o  have us  become i n t e r e s t e d .  Televis ion  
i s  capable of  c r e a t i n g  i n  t h e  minds of  many people 
an i n s a t i a b l e  d e s i r e  f o r  t h e  products  they  a r e  cur-  
r e n t l y  promoting. Yes, i t s  easy t o  become s o  en- 
grossed with t h e  c rabgrass  on our lawn, o r  t h e  
pee l ing  p a i n t  on our  house, o r  t h e  lack of l u s t e r  on 
our c a r ,  t h a t  we're w i l l i n g  t o  engage i n  these  out-  
ward a f f a i r s  even though it means doing them on a 
Sunday morning when our proper  p l ace  i s  i n  t h e  liouse 
of Cod, With a l l  t h i s  cont inual  clamoring f o r  a t -  
t e n t i o n  t h e r e  is  a g r e a t  danger t h a t  we l o s e  s i g h t  of 
what is  important and what is  most important (im- 
proper  p r i o r i t y )  and t h e r e f o r e  f a i l  t o  pu t :  

FIRST THINGS FIRST 

I, The Bethany home. J e s u s  was always welcome 
a t  t h e  home o f  Martha and Mary--an e x c e l l e n t  example 
f o r  a l l  C h r i s t i a n  households. Wish we could s e e  more 
o f  t h a t  o ld  wall  motto: "Chris t  i s  t h e  Head of  t h i s  
housett  e t c .  Family devot ions ,  prayers  before  and 
a f t e r  meals, i n  t h e  morning and evening. "Blest such 
a house, it prospers  we l l ,  In peace and joy t h e  
pa ren t s  dwell ,  And i n  t h e  c h i l d r e n ' s  l o t  i s  shown How 
r i c h l y  God can b l e s s  H i s  own . I i  (Hn4NAE 625) 

11. The occupants of t h a t  home : Martha. Often 
misunderstood. J e s u s t  commendation of  Nary not  t o  be 
construed a s  a condemnation of  Martha. We need t h e  
Marthas too .  Not a c o n t r a s t  he re ,  but  r a t h e r  a com- 
par i son  between t h e  choice t h a t  was good and t h e  
choice t h a t  was t h e  b e s t .  Martha's work important 
too .  has  perhaps been much maligned. She is  
o f t e n  p i c tu red  a s  t h e  "embodiment of  worldly-minded- 
ness  i n  c o n t r a s t  with Mary an embodiment of s p i r i t u a l  
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minded~aess,~ '  9fJes%as loved Martha and h e r  s is ter  and - -- 
Lazarus. " 

hlary: A s  B.  E a Ksetzmann p o i n t s  ou t ,  "lbre have 
here two forms of  service, each done t o  t h e  Lord, 
each with t h e - b e s t  of  iastentions, t h e  one with t h e  
work of t h e  hands, t h e  o t h e r  i n  l i s t e n i n g  t o  t h e  
words of  e t e r n a l  wisdom." hlary had a l s o  been helping 
with t h e  housework, 'Ttary a l s o  sat a t  J e s u s ' f e e t  and 

P 

hea r s  H i s  Word." Some have a l s o  c r i t i c i z e d  Mary f o r  
being l azy  e t c . ,  bu t  t h a t  word "also" is t h e r e  t o  
s i l e n c e  he r  c r i t i c s .  "One t h i n g ' s  needful ;  Lord, 
t h i s  t r e a s u r e  Teach me h ighly  t o  regard."  (HYMNAL 
366) "Seek ye f i r s t  t h e  kingdom of God and H i s  
r ighteousness."  Matt. 6 :33 ,  

SIXTEENTH SUNDAY AFTER TRINP?"I( 

John 11:19-29 Luther Vangen 

In o rde r  t o  i n s t r u c t  u s  a s  t o  His person and 
work, J e s u s  c a l l s  Himself: t h e  Bread of  Li fe ,  John 6; 
t h e  Vine, John 15; t h e  Door, John 10; t h e  Good Shep- 
herd ,  John 10; t h e  Way, t h e  Truth,  and t h e  L i fe ,  John 
14. Explain each b r i e f l y .  Here Je sus  c a l l s  Himself 
t he  Resurrect ion and t h e  Li fe .  

I  Ah1 THE RESURRECTION AND THE LIFE 

I .  The s e t t i n g  i n  which t h e s e  words were spoken. 

The i l l n e s s  of Lazarus ..... t h e  prayer  o f  t h e  sis- 
t e r s ,  v .  3, ( i n  keeping with Ps. 50:15; no te  t h a t  
t h e i r  prayer  d i d  no t  p r e s c r i b e  manner o r  t ime o f  
answer and t h a t  i t s  appeal was based on J e s u s ' l o v e  
f o r  Lazarus, not  Lazarus' love  f o r  J e sus )  ..... J e s u s t  
de l ay  i n  coming ..... Lazarus'  death and t h e  sorrow it 
brought ..... The va r i ed  r e a c t i o n s  o f  t h e  d i s c i p l e s  t o  
J e s u s q  announcement t h a t  He would go and wake Lazarus 
from s l e e p  (d iscuss  t h e  sense  i n  which we speak of  
dea th  a s  t f s leepi ' .  The soul  o f  t h e  b e l i e v e r  is  i m -  

mediately conveyed "on angels  wings i n t o  Abraham's 
bosom" while t h e  dead body remains t o  "sleep" i n  t h e  
dus t  u n t i l  Judgment Day) ..... J e s u s f  a r r i v a l  a t  
Bethany and conversat ion with Martha.. . , .Her ex- 
press ion  of  f a i t h  i n  t h e  r e s u r r e c t i o n  a t  t h e  l a s t  
day ..... No doubt she  remembered Job 19:26 (use f r e e  
t r a n s l a t i o n  such a s  suggested by Prof .  lionsey i n  
1970 Gen. Pas t .  Conf.) and Dan. 12:2 ..... J e s u s t  won- 
d e r f u l  words of comfort,  vv. 25 and 26. 

11 .  The unspeakable comfort these words convey. 

A. Temporal death Eias been transformed i n t o  an 
ent rance  i n t o  l i fe .  

1. Death i s  t h e  r e s u l t  of  s i n .  Gen. 2:17; 
Gen. 3 ~ 1 9 ;  Gen. 5 : s .  

2 .  Jesus  i s  t h e  Resurrect ion and t h e  Li fe .  
I be l i eve  "the r e s u r r e c t i o n  o f  t h e  body." John 5:  
28-29; I Cor. 15; 1 m e s s .  4;  P h i l .  3:21. 

B, E terna l  dea th  has  been abol i shed .  

1 .  A l l  have s inned.  Born i n  s i n .  A 1 1  de- 
s e rve  e t e r n a l  dea th .  

2. In C h r i s t  we a l l  have e t e r n a l  l i f e .  "IIe 
t h a t  l i v e t h  and be l i eve th  i n  Me s h a l l  never  d ie ."  
2 Tim. 1 : l O .  

111. The comfort t hese  words convey r e s t s  alone on 
t h e  Savior .  

Our bodi ly  r e s u r r e c t i o n  on t h e  l a s t  day, our  
g l o r i f i c a t i o n ,  and our  l i f e  e t e r n a l  i n  heaven i s  

A. Not i n  any way dependent upon our  doing o r  
m e r i t ,  bu t  

8. I s  God's f r e e  g i f t  i n  C h r i s t .  This  g i f t  we 
r ece ive  i n  f a i t h ,  a  f a i t h  worked i n  u s  by t h e  Holy 
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S p i r i t  t h su  the  GospeL Verse 27, 

SEVEN'FEENTlI SUNDAY AFTi:R TRINITY 

hlzasrk 2:l8-28 - i 

IV, Werling 

God's d i r e c t i o n s  f o r  0.  T. Formal temple wor- 
sh ip .  Informal N. T. type  - Open-air services of e 

Jesus ,  John B a p t i s t ,  Apostles. Not dead formalism. 

OUR JOWFUL IlsrORSFlIP I N  SPIRIT AND I N  TRUTZi 

I .  Not c o n s i s t  i n  outward r i t e ,  but  i n  joy i n  Je sus .  
Levi (Flatthew) made a g r e a t  *-  *st  f o r  J e sus .  (Lk. 5 : 
39) Many publ icans ,  s i n n e ~ s .  Phar isees :  "my e a t  
with publ.  and s , ? "  v .  1'9 Jesus  rebukes: "Whole 
not  need phys." v .  18: Fas t ing .  Chr i s t  c a l l e d  
"winebibber, f r i e n d  o f  publicans and s inne r s . "  v .  19. 
No f a s t i n g  while Bridegroom, C h r i s t ,  p re sen t .  Im-  
manuel. Happy day! Fas t ing  u s e l e s s  i n  pac i fy ing  
God. Phar isee  " fas ted  twice a week. Despised o the r s . "  
Beware! Af ter  l i v i n g  f a i t h ,  dead r i t u a l ;  a f t e r  dead 
orthodoxy, f a l s e  d o c t r i n e .  v. 20: "Bridegroom taken - 
then f a s t  . I 1  A t  dea th  o f  J e sus  "weep and lament ." Jn .  
16:20. But now a l i v i n g  Savior .  I1Then were d i s c i p l e s  
glad." Ha l l e lu j ah ,  J e s u s  l i v e s !  We not  under Law but  
under Gospel. Paul not  f a s t  i n  p r i son  (Ph i l .  4:40):  
"Re jo i ce  ! 1 

11. Joyfu l  worship not  self-chosen p i e t y ,  but  r e j o i c i n g  
i n  Gospel of forg iveness .  v .  21:  "New c l o t h  on o ld  4k 

garment," "Not agree" (Lk, 5 5 6 .  Tears o l d  c l o t h .  

Trus t ing  i n  own mer i t  never agrees with f a i t h  on 
mercies of  Chr i s t .  Not Chr i s t  and works. Nor patch 
up s i n s  with a few-Gospel s c raps .  Needed: whole new 
garment of  J e sus1  blood and r ighteousness .  

v .  22. Mew \vine f e m e n t i n g  w i l l  bus s t  o l d  
l e a t h e r n  b o t t l e s .  The Gospel of  forg iveness  never 
reconci led  with self-chosen works f o r  s e l f - g l o r y .  

Proud h e a r t s  w i l l  not  be s a t i s f i e d :  Lk. 9 3 9 :  "The 
old i s  b e t t e r . "  

Fresh sk ins  f o r  new wine! C h r i s t 1  s obedience 
f o r  our disobedience;  H i s  death our l i f e .  So we r e -  
j o i c e  i n  H i s  love f o r  u s .  The p r i c e  i s  pa id .  Gal. 
2:16a; 3:10. 13; Ro~n. 5:10, 

111. Joyful  worship worships t h e  Lord of t h e  Sabbath,- 
not sabbath r i t e s .  v .  23: D i sc ip l e s  plucking g r a i n  
accused of breaking Sabbath Law. 

But David and h i s  men a t e  bread ' o f f e red  t o  God,' 
when hungered. 1 S. 21:6. 

Abiathar t h e  p r i e s t  (N-timelech). "Love is  f u l -  
f i l l i n g  of  t h e  Law." P r i e s t s  worked on Sabbath and 
d id  not  profane it (Matt. 12 : s ) .  

V .  28: "Son of  Man i s  Lord of t h e  sabbath." 
Iklatt. 12 :6 : "Greater than temple." So, Col. 2 : 16 : 
"Let no man judge you.11 "Shadow of  th ings  t o  come." 
Chr i s t  i s  Founder of  New Covenant. Rom. 5:s: "Love 
shed abroad." "0 love t h e  Lordts - Ps. 31 : 23,  Amen! 

EIGHTEENTH SUNDAY AFTER TRINITY 

John 10 : 23-38 F .  R. Weyland 

Feast  o f  Dedication. Cf. "The Gospels," Joh.  
Ylvisaker ,  p. 459. F e s t i v a l  of  Lights .  In  archway 
o f  Solomon, t h e r e  s tood C h r i s t  t h e  Light o f  t h e  
world, John 1:ll. 10,  24. 

IN THE BlIDST OF DARKNESS 
CHRIST SHINES AS THE LIGHT OF THE WORLU 

I .  On t h e  Jews, His own people. They refused  t o  be- 
l i e v e .  His works shone f o r t h  a s  testimony. Refused 
t o  fol low H i s  l i g h t  i n t o  sheepfold.  v .  25-26. 



S p i r i t  t h su  the  GospeL Verse 27, 

SEVEN'FEENTlI SUNDAY AFTi:R TRINITY 

hlzasrk 2:l8-28 - i 

IV, Werling 

God's d i r e c t i o n s  f o r  0.  T. Formal temple wor- 
sh ip .  Informal N. T. type  - Open-air services of e 

Jesus ,  John B a p t i s t ,  Apostles. Not dead formalism. 

OUR JOWFUL IlsrORSFlIP I N  SPIRIT AND I N  TRUTZi 

I .  Not c o n s i s t  i n  outward r i t e ,  but  i n  joy i n  Je sus .  
Levi (Flatthew) made a g r e a t  *-  *st  f o r  J e sus .  (Lk. 5 : 
39) Many publ icans ,  s i n n e ~ s .  Phar isees :  "my e a t  
with publ.  and s , ? "  v .  1'9 Jesus  rebukes: "Whole 
not  need phys." v .  18: Fas t ing .  Chr i s t  c a l l e d  
"winebibber, f r i e n d  o f  publicans and s inne r s . "  v .  19. 
No f a s t i n g  while Bridegroom, C h r i s t ,  p re sen t .  Im-  
manuel. Happy day! Fas t ing  u s e l e s s  i n  pac i fy ing  
God. Phar isee  " fas ted  twice a week. Despised o the r s . "  
Beware! Af ter  l i v i n g  f a i t h ,  dead r i t u a l ;  a f t e r  dead 
orthodoxy, f a l s e  d o c t r i n e .  v. 20: "Bridegroom taken - 
then f a s t  . I 1  A t  dea th  o f  J e sus  "weep and lament ." Jn .  
16:20. But now a l i v i n g  Savior .  I1Then were d i s c i p l e s  
glad." Ha l l e lu j ah ,  J e s u s  l i v e s !  We not  under Law but  
under Gospel. Paul not  f a s t  i n  p r i son  (Ph i l .  4:40):  
"Re jo i ce  ! 1 

11. Joyfu l  worship not  self-chosen p i e t y ,  but  r e j o i c i n g  
i n  Gospel of forg iveness .  v .  21:  "New c l o t h  on o ld  4k 

garment," "Not agree" (Lk, 5 5 6 .  Tears o l d  c l o t h .  

Trus t ing  i n  own mer i t  never agrees with f a i t h  on 
mercies of  Chr i s t .  Not Chr i s t  and works. Nor patch 
up s i n s  with a few-Gospel s c raps .  Needed: whole new 
garment of  J e sus1  blood and r ighteousness .  

v .  22. Mew \vine f e m e n t i n g  w i l l  bus s t  o l d  
l e a t h e r n  b o t t l e s .  The Gospel of  forg iveness  never 
reconci led  with self-chosen works f o r  s e l f - g l o r y .  

Proud h e a r t s  w i l l  not  be s a t i s f i e d :  Lk. 9 3 9 :  "The 
old i s  b e t t e r . "  

Fresh sk ins  f o r  new wine! C h r i s t 1  s obedience 
f o r  our disobedience;  H i s  death our l i f e .  So we r e -  
j o i c e  i n  H i s  love f o r  u s .  The p r i c e  i s  pa id .  Gal. 
2:16a; 3:10. 13; Ro~n. 5:10, 

111. Joyful  worship worships t h e  Lord of t h e  Sabbath,- 
not sabbath r i t e s .  v .  23: D i sc ip l e s  plucking g r a i n  
accused of breaking Sabbath Law. 

But David and h i s  men a t e  bread ' o f f e red  t o  God,' 
when hungered. 1 S. 21:6. 

Abiathar t h e  p r i e s t  (N-timelech). "Love is  f u l -  
f i l l i n g  of  t h e  Law." P r i e s t s  worked on Sabbath and 
d id  not  profane it (Matt. 12 : s ) .  

V .  28: "Son of  Man i s  Lord of t h e  sabbath." 
Iklatt. 12 :6 : "Greater than temple." So, Col. 2 : 16 : 
"Let no man judge you.11 "Shadow of  th ings  t o  come." 
Chr i s t  i s  Founder of  New Covenant. Rom. 5:s: "Love 
shed abroad." "0 love t h e  Lordts - Ps. 31 : 23,  Amen! 

EIGHTEENTH SUNDAY AFTER TRINITY 

John 10 : 23-38 F .  R. Weyland 
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11. Offended a t  t h e  l i g h t  o f  t h e  world because o f  
k l i s  d i v i n e  Sons l~ ip .  v. 33.  Jesus cast  His l i g h t  
from t h e  lesser t o  t h e  greater evidence o f  llis d e i t y .  
Quoted P s .  82:6. V .  34-36. Then cast !lis l i g h t  upon 
ilis works as evidenw o f  His unique srelationslbip t o  
Ilis Father. V.. 37-38. If no t  works o f  Fatller, need 
not b e l i e v e .  But if words t e s t i f y  t h a t  He and Father  
are one, then be l i eve ,  

I I I .  S t i l l  Light  of t h e  ws-rpPd. S t i l l  sh ines  as t m e  
l i g h t .  Shines i n  I d i s  g race  through t h e  Gospel mes- 
sage of H i s  vo ice .  Hear H i s  voice!  lloly S p i r i t  per- 
suades u s  t o  fo l l sw  t h e  l i g h t .  Lights  a l e  way t o  t h e  
g i f t  of e t e r n a l  l i f e .  In  t h e  b r i l l i a n c e  of  His l i g h t ,  
prowlers and t h i e v e s  a r e  r e l u c t a n t  t o  t r y  t o  snatch 
u s  out  o f  EIis and H i s  F a t h e r f &  hand. 

DontC be bl inded by t h e  neon l i g h t s  of t h e  c i t y  
dur ing  t h e  F e s t i v a l  of  Lights! Look t o  t h e  Day S t a r  
from on high! 2 Pe te r  1:19. Then you s h a l l  dwell  i n  
t h e  house o f  t h e  Lord fo reve r  (Ps. 23:6) t o  enjoy 
l i v i n g  where t h e r e  i s  no darkness.  

NINETEENTIi SUNDAY AFTER TRINITY 

John 9 : l -11  Car l  Wosje 

Native Chinese bl inded by c a t a r a c t s  came t o  
Eledical Missionary, D r .  Gi l l son .  Successful  opera- 
t i o n .  On h i s  200 mi le  t r i p  home, he t o l d  a l l  he  met 
t h a t  J e sus  had opened eyes. A t  h i s  v i l l a g e  he  
gathered 16 b l ind  men, t i e d  then toge the r ,  brought 
them t o  D r .  G i l l son .  Missionary proport ion? Not 
reach one bu t  16 o r  more. "...work t h e  works of him 
t h a t  s e n t  me. . . '' 

HELP OF THE HELPLESS 

I .  C h r i s t  defends them. Speaks f o r  those  who can't 
defend themselves. Those who c a n ' t  be p resen t  t o  de- 
fend s e l v e s ,  those upon whose conduct worst construc-  

t i o n  has been placed.  Proverbs 31, 8. 

Gives s e l f  w i l l i n g l y  t o  save them from them- 
s e l v e s  and t h e i r  enemies. Romans 5 :s .  C r i t i c i s e d  
f o r  breaking Sabbath, s t i l l  continued H i s  hea l ing .  

1 1 .  Healing them. Basic need: Ps. 14:3. Ps. 143: 
2. "Sense o f  g u i l t 1 '  o f t e n  p resen t .  May be e s p e c i a l l y  
ev ident  i n  time of  s ickness  and d i s t r e s s .  Many r e -  
j e c t  H i s  hea l ing .  Matt. 15:14. "Blind l eade r s  ..." 
I Cor. 2:14. Matt. 23:16-24. S in  a c t u a l l y  reson- 
s i b l e  f o r  a l l  i l l n e s s .  l l . .  .poor,  b l i n d . .  ." Rev. 3: 17. 

Healing o f  sou l  through forg iveness  i s  t h e  
s p e c i a l  h e l p  Jesus g ives  t o  the h e l p l e s s .  Peace of 
mind. mankfulness .  Motivation t o  t e l l  o t h e r s  about 
Helper. "Show f o r t h  p r a i s e s  of  him who ha th  c a l l e d  
you o u t  of  darkness i n t o  h i s  marvelous l i g h t . "  

TWENTIETI1 SUNDAY AFTER TRINITY 

Matthew 13:44 Paul Ylvisaker  

In anc ien t  t imes people o f  wealth sometimes h id  
t h e i r  wealth i n  obscure p l aces .  The f i e l d  with 
t r e a s u r e  i n  it became va luable .  Our Savior  compares 

THE KINGDOM OF HEAVEN AS A TREASURE 

I. Je sus  i s  t h e  t r e a s u r e  o f  t h e  kingdom of  heaven. 
"In whom a r e  h i d  a l l  t h e  t r e a s u r e s  of wisdom and 
knowledgen (Col. 2 : 3 ) .  A l l  e l s e  i s  va in .  Jeremiah 
51:13. 

I I .  This t r e a s u r e ,  J e s u s  C h r i s t ,  is hidden t o  
n a t u r a l  man. I Cor. 2:14. The b ragge r t  Phar i see  i n  
t h e  temple d i d  not  s e e  i t .  The bankrupt publican saw 
t h i s  t r e a s u r e  be fo re  t h e  Mercy Seat .  The Holy Ghost 
had opened h i s  eyes t o  s e e  t h e  redemption t h a t  is  i n  
t h e  r4essiah. "Jesus, P r i c e l e s s  Treasure." 
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had opened h i s  eyes t o  s e e  t h e  redemption t h a t  is  i n  
t h e  r4essiah. "Jesus, P r i c e l e s s  Treasure." 



1x1.  T l ~ i s  treasure,  Jesus Christ, i s  hidden i n  a 
f i e l d .  :.lot i n  a brigl-btly l i g i l t e d  chest ,  bu t  i n  a 
f i e l d ,  t h e  f i e l d  of t h e  Gospel of C h r i s t .  As Christ 
was born i n  a s t a b l e  wllich lloused t h e  c a t t l e  of t h e  
f i e l d  so  Chr i s t  i s  found i n  t h e  Gospel which houses 
the wisdom and the  love of God. The g l o r y  of t h i s  
f i e l d  i s  revealed t o  him who sought it not  by t h e  
gracious l i g h t  of God's word and sacraments. :.$att. 
10:20. John l5:16, 

Clear t i t l e  t o  t h i s  t r easure  i s  given f r e e l y  by 
God, i t s  owner, through t h e  f a i t h  which the  Holy Ghost 
c rea tes  i n  the  souls  of His people by means of the  
Gospel. With joy we search t h e  Scr ip tures .  C f .  Cat- 
echism question and answer #1:7. 

TWENTY-FIRST SUNDAY AFTER TRINITY 

Matthew 16 : 1-4 Paul I-faugen 

Signs and wonders i n t e r e s t  us.  People pay much 
t o  see  s igns  and wonders of science and nature .  

GOD HAS GIVEN US A SIGN 

I .  We need t h i s .  Escape from God's wrath over s i n .  
Peace f o r  our conscience. Sign revealed t o  us  by God. 

11. Has revealed s ign of Jonah, Savior ' s  death and 
resur rec t ion ,  i n  the  Bible. Death f o r  our s i n s .  
Resurrection f o r  our j u s t i f i c a t i o n .  Instrument by 
which Holy Ghost works t o  c rea te  and maintain f a i t h  
i n  us .  Evidenced by f i r s t  century church, Luther and 
present  day church. 

111. Sign necessary t o  overcome our unbel ief .  Phari- 
sees  re jec ted  promises of God's word so  a l s o  re jec ted  
t h e  p o s s i b i l i t y  of C h r i s t ' s  s a c r i f i c i a l  death and 
jus t i fy ing  resur rec t ion .  Having re jec ted  t h e  promises, 
they wanted a d i f f e r e n t  s ign.  Contemporary a t t i t u d e  

s imi la r .  Want s igns  from heaven. Want evidence not 
drawn from Bible. 

IV. God-given f a i t h  c l i n g s  t o  s ign of Jonah, death 
and resur rec t ion  of Chr i s t ,  revealed from heaven 
through Bible. Written by God through men chosen 
and inspi red  by H i m .  A l l  s igns  must be evaluated on 
the  bas i s  of t h e  s ign revealed i n  Bible. We t e s t  a l l  
s igns  by God's word. 

!.lay God through His grace strengthen our f a i t h  
i n  the  redeeming death and jus t i fy ing  resur rec t ion  of 
our Savior. This we ask i n  H i s  name, Amen. 

TWENTY-SECOND SUNDAY AFTER TRINITY 

hiatthew 18 : 15-22 John K .  Schmidt 

Some people a r e  d i f f i c u l t  t o  l i v e  with. We f ind  
t h i s  s i t u a t i o n  i n  the  church too.  What do we do when 
we see  unlovable, s p i t e f u l ,  quarrelsome, and unkind 
people? What can we do t o  l i v e  harmoniously with 
them? We could -- ignore them, t e l l  them I1off", seek 
an "eye f o r  an eyeM. How do we handle it i n  our 
church, i n  our town? Jesus t e l l s  us.  

I. GO AND TELL (Matt. 18:15-181 Go and t e l l  
personal ly ,  t a l k  between you and. them. Don' t nurse 
a peeve. Don't l e t  t h e  sun go down upon your wrath. 
Don't l e t  t h e i r  offending conduct 91turn you off" so  
t h a t  you no longer ca re  f o r  them. ---What happened t o  
your love? ( I  John 2 9 - 1 1 )  ---Go and t e l l  with w i t -  
nesses.  After  (time) i f  he w i l l  not l i s t e n  t o  your 
loving plea  take  someone along. Someone who knows 
(I  Cor. 13, I John 2:9-11) and l e t  them t a l k  t o  the  
e r r ing  brother  o r  s i s t e r .  ---But with (time) i f  t h i s  
does not work--go t e l l  the  church. The l a s t  r e s o r t !  
Remember, the  purpose i s  s t i l l  t o  forgive  and bring 
back t o  the  fo ld  ( l o s t  sheep). The binding of t h e  
impenitent i s  ser ious  business. That i s  why we must-- 



1x1.  T l ~ i s  treasure,  Jesus Christ, i s  hidden i n  a 
f i e l d .  :.lot i n  a brigl-btly l i g i l t e d  chest ,  bu t  i n  a 
f i e l d ,  t h e  f i e l d  of t h e  Gospel of C h r i s t .  As Christ 
was born i n  a s t a b l e  wllich lloused t h e  c a t t l e  of t h e  
f i e l d  so  Chr i s t  i s  found i n  t h e  Gospel which houses 
the wisdom and the  love of God. The g l o r y  of t h i s  
f i e l d  i s  revealed t o  him who sought it not  by t h e  
gracious l i g h t  of God's word and sacraments. :.$att. 
10:20. John l5:16, 

Clear t i t l e  t o  t h i s  t r easure  i s  given f r e e l y  by 
God, i t s  owner, through t h e  f a i t h  which the  Holy Ghost 
c rea tes  i n  the  souls  of His people by means of the  
Gospel. With joy we search t h e  Scr ip tures .  C f .  Cat- 
echism question and answer #1:7. 

TWENTY-FIRST SUNDAY AFTER TRINITY 

Matthew 16 : 1-4 Paul I-faugen 

Signs and wonders i n t e r e s t  us.  People pay much 
t o  see  s igns  and wonders of science and nature .  

GOD HAS GIVEN US A SIGN 

I .  We need t h i s .  Escape from God's wrath over s i n .  
Peace f o r  our conscience. Sign revealed t o  us  by God. 

11. Has revealed s ign of Jonah, Savior ' s  death and 
resur rec t ion ,  i n  the  Bible. Death f o r  our s i n s .  
Resurrection f o r  our j u s t i f i c a t i o n .  Instrument by 
which Holy Ghost works t o  c rea te  and maintain f a i t h  
i n  us .  Evidenced by f i r s t  century church, Luther and 
present  day church. 

111. Sign necessary t o  overcome our unbel ief .  Phari- 
sees  re jec ted  promises of God's word so  a l s o  re jec ted  
t h e  p o s s i b i l i t y  of C h r i s t ' s  s a c r i f i c i a l  death and 
jus t i fy ing  resur rec t ion .  Having re jec ted  t h e  promises, 
they wanted a d i f f e r e n t  s ign.  Contemporary a t t i t u d e  

s imi la r .  Want s igns  from heaven. Want evidence not 
drawn from Bible. 

IV. God-given f a i t h  c l i n g s  t o  s ign of Jonah, death 
and resur rec t ion  of Chr i s t ,  revealed from heaven 
through Bible. Written by God through men chosen 
and inspi red  by H i m .  A l l  s igns  must be evaluated on 
the  bas i s  of t h e  s ign revealed i n  Bible. We t e s t  a l l  
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personal ly ,  t a l k  between you and. them. Don' t nurse 
a peeve. Don't l e t  t h e  sun go down upon your wrath. 
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loving plea  take  someone along. Someone who knows 
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11, BE READY T0 FORGIVIi (I~1at-h;. 18 321-22) No matter 
how o v  he repen t s ,  we sllould forgive 
a ~ i ~ t .  We have a good precedent ::set--OURSELVES, !-!ow 
many times does God forgive  [as?? But maybe we l i k e  
to o r  feel we.  have t o  p l a y  the p a r t  of t h e  unmerciful 
s e w a n t  (Matt. 18:23-35.---Ra"eer seek peace (1 Pctcr 4 
3 : 11) Forgive ! 

I 

TIiENTY-TI-XI RD SUNDAY AFTER TRINITY 

Mark 1 2  :4l-44 Ahlert  I i ,  Strand 

Worth while t o  th ink  about - 

OUR LORD'S EVALUATION OF GOOD CONTRIBUTORS 

I .  Rich, obviously,  c a s t  i n  much. That i s  t o  be 
expected. They should c o n t r i b u t e  a s  God has  pros-  
pered them. Thei r  con t r ibu t ion  ought t o  be a gen- 
erous propor t ion  of  t h e i r  income. When God g ives  
much p r o s p e r i t y ,  He expects  much r e t u r n  t o  His king- 
dom. He g ives  it a l l .  

11 .  But t h e  poor? Should they a l s o  have t h e  p r i v i -  
lege  of  g iv ing?  Our Lord thought so .  H e  commended 
t h e  pour widow who put  a l l  she had i n t o  t h e  c o l l e c t i o n  
box. She apparent ly  was convinced t h a t  God would 
provide h e r  with he r  d a i l y  bread.  

We ought not  t o  d i sc r imina te  aga ins t  t h e  poor by 
depr iv ing  them of t h e  oppor tuni ty  and t h e  d i g n i t y  of 
br inging  t h e i r  g i f t s  t o  t h e  Lord. A parochia l  school 
i n  one of  t h e  most d e c r e p i t  a r eas  of our  town i n s i s t s  
t h a t  a l l  c l l i ld ren ,  no mat te r  how poor, g ive  something, 
i f  no t  money - then work, toward t h e i r  t u i t i o n .  That 
d i g n i t y  should be accorded them. 

111. Ifhere do t11c middle-income people s tand  i n  t h i s  
eva lua t ion?  A s  f a r  a s  s t a t i s t i c s  a v a i l a b l e  a r e  a b l e  
t o  p resen t  a  v a l i d  r e p o r t ,  i t  appears t h a t  t h e  bu lk  
of t h e  f i n a n c i a l  support  of church-ruork comes from t h e  

middle-income people. 

No matter what our income, God g ives  us t h e  
privilege of br ing ing  our o f f e r i n g  t o  His t reasury .  

TtdENTY-FOURTH STJNDAUFTER TRINITY 

John 6:37-40 Alllert I I .  Strand 

Is t h i s  world a b e t t e r  p l ace  i n  wlticBa t o  l i v e  as 
a  r e s u l t  o f  t h e  ind iv idua l  impact we have exer ted  
upon our environment? Depends upon t h e  ex ten t  our  
f a i t h  has been ope ra t ive  wi th in  t h e  arena of our  en- 
vlTsnment. Consider: 

THE IMPACT OF OUR FAITH UPON OUR ENVIROMIENT 

On t h e  b a s i s  of John 6:3?-40. Suggest us ing  
only v e r s e  38 f o r  t e x t .  

I .  Fa i th  we put  i n t o  a c t i o n  is  founded on C h r i s t ' s  
a c t i v e  obedience : Hebrew 10 : 7 ; Matthew 5 : 17 ; Luke 
2:51; Romans 5:19; Gal. 4:4-5; John 13 : l ;  John 
14:31. Also on H i s  pass ive  obedience: Ph i l .  2:s; 
Luke 1 8 3 2  and 35-39; Matthew 27:27-30; Hebrew 2 9 ;  
Romans 5 :6 -8 .  

11. Chr i s t  our  example and i n s p i r a t i o n  f o r  doing t h e  
w i l l  of  God i n  our  r e l a t i o n s h i p  t o  our  environment. 
Luke 22:42: "Not my w i l l ,  bu t  t h i n e ,  be done." 

111. God s e n t  u s  i n t o  t h i s  world by g iv ing  u s  phys ica l  
and s p i r i t u a l  l i f e .  Has given us  s p e c i a l  commission 
t o  preach t h e  Gospel by br inging  u s  t o  be l i eve  i t .  

Unique p r i v i l e g e .  Danger of  los ing  our e f f ec -  
t i veness  by y i e ld ing  t o  temptat ion t o  jo in  clamor f o r  
law and o rde r .  

Heathen equipped t o  proclaim law and order .  Rom. 
2:15: "Genti les  show work of law w r i t t e n  i n  t h e i r  
h c a ~ t t s .  " 

-27- 



11, BE READY T0 FORGIVIi (I~1at-h;. 18 321-22) No matter 
how o v  he repen t s ,  we sllould forgive 
a ~ i ~ t .  We have a good precedent ::set--OURSELVES, !-!ow 
many times does God forgive  [as?? But maybe we l i k e  
to o r  feel we.  have t o  p l a y  the p a r t  of t h e  unmerciful 
s e w a n t  (Matt. 18:23-35.---Ra"eer seek peace (1 Pctcr 4 
3 : 11) Forgive ! 

I 

TIiENTY-TI-XI RD SUNDAY AFTER TRINITY 

Mark 1 2  :4l-44 Ahlert  I i ,  Strand 

Worth while t o  th ink  about - 

OUR LORD'S EVALUATION OF GOOD CONTRIBUTORS 

I .  Rich, obviously,  c a s t  i n  much. That i s  t o  be 
expected. They should c o n t r i b u t e  a s  God has  pros-  
pered them. Thei r  con t r ibu t ion  ought t o  be a gen- 
erous propor t ion  of  t h e i r  income. When God g ives  
much p r o s p e r i t y ,  He expects  much r e t u r n  t o  His king- 
dom. He g ives  it a l l .  

11 .  But t h e  poor? Should they a l s o  have t h e  p r i v i -  
lege  of  g iv ing?  Our Lord thought so .  H e  commended 
t h e  pour widow who put  a l l  she had i n t o  t h e  c o l l e c t i o n  
box. She apparent ly  was convinced t h a t  God would 
provide h e r  with he r  d a i l y  bread.  

We ought not  t o  d i sc r imina te  aga ins t  t h e  poor by 
depr iv ing  them of t h e  oppor tuni ty  and t h e  d i g n i t y  of 
br inging  t h e i r  g i f t s  t o  t h e  Lord. A parochia l  school 
i n  one of  t h e  most d e c r e p i t  a r eas  of our  town i n s i s t s  
t h a t  a l l  c l l i ld ren ,  no mat te r  how poor, g ive  something, 
i f  no t  money - then work, toward t h e i r  t u i t i o n .  That 
d i g n i t y  should be accorded them. 

111. Ifhere do t11c middle-income people s tand  i n  t h i s  
eva lua t ion?  A s  f a r  a s  s t a t i s t i c s  a v a i l a b l e  a r e  a b l e  
t o  p resen t  a  v a l i d  r e p o r t ,  i t  appears t h a t  t h e  bu lk  
of t h e  f i n a n c i a l  support  of church-ruork comes from t h e  

middle-income people. 

No matter what our income, God g ives  us t h e  
privilege of br ing ing  our o f f e r i n g  t o  His t reasury .  

TtdENTY-FOURTH STJNDAUFTER TRINITY 

John 6:37-40 Alllert I I .  Strand 

Is t h i s  world a b e t t e r  p l ace  i n  wlticBa t o  l i v e  as 
a  r e s u l t  o f  t h e  ind iv idua l  impact we have exer ted  
upon our environment? Depends upon t h e  ex ten t  our  
f a i t h  has been ope ra t ive  wi th in  t h e  arena of our  en- 
vlTsnment. Consider: 

THE IMPACT OF OUR FAITH UPON OUR ENVIROMIENT 

On t h e  b a s i s  of John 6:3?-40. Suggest us ing  
only v e r s e  38 f o r  t e x t .  

I .  Fa i th  we put  i n t o  a c t i o n  is  founded on C h r i s t ' s  
a c t i v e  obedience : Hebrew 10 : 7 ; Matthew 5 : 17 ; Luke 
2:51; Romans 5:19; Gal. 4:4-5; John 13 : l ;  John 
14:31. Also on H i s  pass ive  obedience: Ph i l .  2:s; 
Luke 1 8 3 2  and 35-39; Matthew 27:27-30; Hebrew 2 9 ;  
Romans 5 :6 -8 .  

11. Chr i s t  our  example and i n s p i r a t i o n  f o r  doing t h e  
w i l l  of  God i n  our  r e l a t i o n s h i p  t o  our  environment. 
Luke 22:42: "Not my w i l l ,  bu t  t h i n e ,  be done." 

111. God s e n t  u s  i n t o  t h i s  world by g iv ing  u s  phys ica l  
and s p i r i t u a l  l i f e .  Has given us  s p e c i a l  commission 
t o  preach t h e  Gospel by br inging  u s  t o  be l i eve  i t .  

Unique p r i v i l e g e .  Danger of  los ing  our e f f ec -  
t i veness  by y i e ld ing  t o  temptat ion t o  jo in  clamor f o r  
law and o rde r .  

Heathen equipped t o  proclaim law and order .  Rom. 
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Only Chr is t ians  equipped t o  proclaim Gospel. 
Paul knew h i s  spec ia l ty .  Rom. 1:16: Gospel... 
power of God. I Cor. 2 :2 :  know ... him c ruc i f i ed .  
Challenge of today: "Preaclr the  Gospel ." Dare t o  
t r u s t  God t o  b less  f a i t h f u l  Gospel proclamation. 

--Rev. A.  H. Strand,  
Outl ine Editor  
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The word fsubordinat iont  i n  describing t h e  r e -  
l a t ionsh ip  of the  woman t o  t h e  man i n  t h e  
s t r u c t u r e  of t h e  Chr is t ian  congregation w i l l  
c e r t a i n l y  not receive  a favorable hearing 
during the  age of t h e  woman's l i b e r a t i o n  move- 
ment. (p. 38, Discussion Questions) 

That may be a naive understatement. Yet, the  quest ion 
has been asked before the  age of Women's Lib and w i l l  
continue. 

This l i t t l e  booklet i n  the  Contemporary Theology 
s e r i e s  of Concordia Publishing House, S t .  Louis, i s  
i n  good company, having been published along with D r .  
J. A. 0 .  Preusls  t r e a t i s e ,  1 t - I s  Written. The Brunner -- booklet ,  though t h e  wri t ing  i s  13 years o ld ,  is  an 
exce l l en t  and provocative contr ibut ion t o  t h e  current  
discussion i n  Lutheranism concerning women's su f f rage  
and the  ordinat ion of women. The t r e a t i s e  does not 
repeat  t r a d i t i o n a l  p i e t i e s ,  but makes an e f f o r t  t o  

deal w i t h  the  sgbject i n  an orthodox way, and does 
so with a clear pre-disposition t o  t h e  d iv ine  
a u t h o r i t y  and inerrancy o f  t h e  Scriptures. 

For t h a t  reason, we recommend i t  h i g h l y  as good 
source material and guidance i n  our o m  current  
study of t h e  top ic .  

Brunner div ides h i s  study i n t o  f i v e  sec t ions :  
1) His to r i c  Lutheran Posi t ion ,  2 )  Bibl ica l  h a l y s i s  
of Ministry,  3) Place of Women i n  t h e  Church, 4) Place 
of Women i n  Creation, and 5) Application t o  Church 
and Ministry. 

In chapter one, Brunner demonstrates t h a t  though 
the  question did  not  have the  present  burning inten- 
s i t y  t o  it, it was an i s sue  both i n  the  Reformation 
years and during t h e  age of Orthodoxy. Luther had t o  
deal  with the  quest ion,  a s  f o r  example i n  the  t r a c t ,  
"Von Schleichern und Winkel-Predigern" 1532, (Ameri- 
can Edit ion,  Vol. 40). Likewise t h e  dogmaticians. 
In 1549, t h e  Wittenberg f a c u l t y  was asked by t h e  
ministerium of Hamberg t o  c l a r i f y  t h e  quest ion.  In 

t h e  ensuing debate,  Flacius upheld t h e  opinion of 
Hamurg i n  Veris  e t  f a l s i s  adiaphoris ,"  and claimed 
t h a t  t h e  f a c t  t h a t  women a r e  not allowed t o  preach 
cannot be supported b y  d iv ine  command. Gerhard, i n  
Locus XXIII, No. 186, according t o  Brunner, saw Paul 's  
command a s  necessary, i n  order t o  combat t h e  matri-  
a rchal  tendency of t h e  time, an asse r t ion  which, with 
whatever conclusion it might be coupled, would pro- 
bably not be used today a s  a l i n e  of doc t r ina l  argu- 
ment. 

Brunner concludes t h a t  a t  t h e  da te  of wri t ing ,  
1959, t h e  quest ion has not been adequately d e a l t  with. 
Ile recognizes t h a t  the  problem i s  going t o  continue 
t o  be d i f f i c u l t ,  "because the  quest ion with which we 
a r e  concerned involves many other  problems about which 
the re  i s  no general consensus of opinion i n  the  Lu- 
theran Churches t ~ d a y , ~ '  namely, "the hemeneut ic  pro- 
blem, which today includes t h e  quest ion of the  
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au thor i ty  of s c r i p t u r e .  If (p. 13) 

Brunner sees t h e  key t o  f inding the  meaning of 
1 Corinthians 14:34-40 and 1 Timothy 2 9 - 1 5 ,  i n  t h e  
place of woman i n  crea t ion.  "The r e a l l y  s i g n i f i c a n t  
b a s i s  f o r  t h e - a p o s t o l i c  command t o  s i l e n c e  i s  the  
reference  t o  t h e  "subordination" (unterordnung), 
t h a t  i s  demanded of t h e  woman.'' (p.23) I t  i s  i n  t h i s  
sec t ion  t h a t  Brunner makes h i s  most valuable con t r i -  
bution t o  the  cur ren t  discussion.  H i s  b a s i s  i s  
Genesis 2 and 3 and Ephesians 5:22-23. In what he 
terms "the kephale-structure,  (Ephesians 5) Brunner 
f inds  t h e  root  of  t h e  d iv ine  command t o  s i l e n c e  and 
subordinance i n  1 Cos in th ims  14 and 1 Timothy 2 .  
He observes t h a t  t h e  subordination of t h e  woman is  a 
theological ,  not a sociologicaP r e l a t i o n s h i p  (p.24) 
and concludes, 

The subordination demanded of t h e  woman r e -  
vea l s  a s t r u c t u r e  t h a t  is projected i n t o  t h e  
Chr is to logical  depths of the  saving h i s t o r y  
of God. Therefore, t h e  preservat ion of  t h e  
kephale-structure f o r  t h e  r e l a t i o n s h i p  be- 
tween t h e  man and t h e  Chr is t ian  woman is  
nothing s t range,  a s  though it contradicted 
he r  being a Chr i s t i an ,  he r  being i n  Chr is t !  
Instead,  t h e  maintaining of t h i s  s t r u c t u r e  
on the  level  of  r e la t ionsh ips  between man and 
woman a c t u a l l y  corresponds t o  t h a t  which 
e x i s t s  between t h e  church and Chr i s t ,  yes,  
even t o  t h a t  between Chr i s t  and t h e  Father,  . . 
What is  subordination f o r  t h e  Lord Jesus  Chr i s t  
is  r e f l e c t e d  i n  t h e  subordination demanded of 
t h e  woman, and she may see  it i n  the  l i g h t  of 
t h e  r e l a t i o n s h i p  between t h e  church and Chr i s t  
and between t h e  Father and the  Son. The 
Chr i s t i an  woman could not mistake o r  b e l i e  the  
d i g n i t y  t h a t  i s  he rs  i n  a more bas ic  manner 
than by attempting t o  s t e p  out  of t h e  kephale- 
s t r u c t u r e  t h a t  governs he r  r e la t ionsh ip  with 
t h e  man and by t ry ing  t o  usurp and assume the  
p lace  accorded t o  him e i t h e r  i n  the  church o r  

i n  marriage, (page SO) 

The crucial i s s u e  remains, however, i n  t h e  ap- 
plication t o  church and ministry. I t  i s  i n  the las t  
chapter t h a t  soma will perhaps f ind some disagreement 
w i t h  Brunner.  F i r s t  o f  313,  i t  should be made clear 
t h a t  f o r  one reason o r  anot fae~,  Brunner Goes not deal 
a t  a l l  wi th  t h e  snattm o f  suffrage. Ele makes na 
mention, nor does he even a l lude  t o  t h e  subject of  
t h e  woman exerc is ing t h e  vot ing  franchise i n  the  
congregation. Ifowever, h i s  f i n a l  conclusion seems 
t o  lead d i r e c t l y  t o  a statement,  and a p r e t t y  crtho- 
dex one too,  en t h a t  mat ter ,  

Brunner does deal  thoroughly with the  matter of 
wo!!.i.il and the  pas to ra l  o f f i c e .  Ile s t a t e s  h i s  t h e s i s  
i n  t h e  form of a quest ion,  "Can t h i s  s p i r i t u a l  
au thor i ty  (of t h e  minis t ry  of t h e  word) be exercised 
by a woman i n  t h e  assembled e c c l e s i a  without repudi- 
a t i n g  t h e  kephale-structure of t h e  order i n  which the  
woman stands eo ipso ,  t h a t  is  by t h e  very a c t  of 
exerc is ing such au thor i ty  and thereby a l s o  damaging 
a concrete e t h i c a l  consummation of t h e  subordination 
implied i n  t h i s  order and i ts  corresponding command?" 
(p. 32.) And h i s  answer i s  t h a t  "the combination of 
being 'woman' and being pas to r '  contradic t  each 
other  i n  a manner t h a t  involves the  woman and the  
depths of h e r  created being i n  a c o n f l i c t  t h a t  a t t a c k s  
he r  very being." (p. 35) .  In o the r  words, Brunner 
appears t o  be saying t h a t  "womanH and "pastor" a s  en- 
t i t i e s  and a s  functions a r e  mutually contradic tory  
and mutually exclusive.  

Brunner concludes t h a t  it is  the re fo re  improper 
and agains t  t h e  c l e a r  command of God f o r  a woman t o  
exerc ise  the  function of t h e  pas to ra l  o f f i c e ,  speci-  
f i c a l  l y  , 

1. preaching i n  t h e  worsl~ip se rv ices  of t h e  
congregation; 

2.  leading the  se rv ices  of  worship; 
3 ,  the  adminis t ra t ion  of the  sacraments i n  t h e  
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worship services; 
4, the decision as to who is to be admitted 

to the Lord's supper; the imposing of the 
degree of excommunication and its revoca- 
tion; 

5 .  the granting of absolution in the confes- 
sional ; 

6 ,  the acts of confirmation and ordination; 
7. jurisdiction over the supporting ministries 

and the assistants in the local church, 
the episkope; 

8. the exercise of the office of diocesan 
bishop. 

Included in those acts which can be performed 
by women is the administration of the cup in the 
administration of the sacrament. Brunner follows a 
rather suspicious and specious argument here. The 
reception of the bread, he says, indicates admission 
to the sacrament. But the administration of the cup 
does riot have that governmental character of the 
office attached to it. What Brunner seems to forget, 
apparently, is that the administration of the MIOLE 
sacrament is the declaration of forgiveness--in the 
very body and blood of Christ, we have the forgive- 
ness of sins. And therefore, his allowance of the 
woman" participation here contradicts his firm re- 
pudiation of the woman's administration of the sac- 
raments in the public service. 

It is interesting to note one other item which 
Brunner includes as permissible--"cooperating in the 
maintenance of correct doctrine through theological 
research." We are reminded of personal experiences 
in which the theological awareness of a wife and 
mother has led  a family to associate with and help 
establish an orthodox Lutheran Church. And sflould a 
woman be so inclined, it is indefensible to deny her 
the pursuit of a scholarly interest in theological 
research. But one will also have to deal here with 

t h e  question whether o r  not  such a work, or t o  what 
ex ten t ,  is included i n  the ministry. Tl~eologica l  
research can hardly be forbidden.  But t h e  matter o f  
t e a d l i n g  theology i s  a d i f f e r e n t  matter. Compare 
Eutllerts attitude toward h i s  teac'naing a t  Wittenberg, 
(Am Ed. Vol. 4 0 ,  p .  3 8 7 ) .  

As we have already observed, Brunner does not 
deal  with the  matter o f  women exercising the vote in 
the congregat ion.  It seems, however, that his final 
conclusion does lead t a  a statement on that matter, 
Brunner very strongly and clearly repudiates the par- 
ticipation of women in the public (representational) 
ministry of the Word and all that that implies. He 
a l so  clearly repudiates the woman's exorcise of any 
j u  Lsdiction over the episcopate in the local church. 

It appears, however, that Brunner arrives at his 
conclusion via a somewhat different avenue than is 
customary. Rather than basing his case simply on the 
term   usurp,^^--"The woman shall not usurp the auth- 
ority over the man," and proceding with the argument 
that this indicates that the woman is not to parti- 
cipate in the governing of the congregation because 
of that command, Brunner appears to take the other 
tack and argues that the prohibition here, in Ephe- 
sians 5 and in Genesis 2 and 3 is against the woman's 
jurisdiction over the man spiritually and morally. 

It is here that one is led to wonder if the 
traditional line of reasoning and application of 1 
Corinthians 14 and 1 Timothy 2 has been altogether 
clear. If Banner's emphasis on the place of the 
woman in creation is correct, then the traditional 
argument is a case of wrong reasoning but right con- 
clusion. 

If one takes the traditional approach on this 
question, then it becomes rather difficult, it seems 
to me, to argue for any sort of women's suffrage or 
participation in government, business, teaching or 
anything else. If we are to understand 1 Corinthians 
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participation in government, business, teaching or 
anything else. If we are to understand 1 Corinthians 



14 and 1 Timothy 2 t o  say t h a t  t h e  woman cannot ex- 
e r c i s e  any j u r i s d i c t i o n  i n  t h e  temporal a f f a i r s  of 
t h e  congregation pe r  s e ,  then i t  seems u n j u s t i f i a b l e  
t o  g ran t  them t h e  f r a n c h i s e  i n  t h e  o t h e r  a reas  of 
l i f e ,  i n  t h e  p o l i t i c a l  vo te ,  i n  t h e  r i g h t  t o  teach ,  
o r  i n  f a c t ,  i n  t h e  genera l  r i g h t  t o  work and llold 
p o s i t i o n s  i n  bus iness ,  i ndus t ry  and i n  t h e  i n t e l -  
l e c t u a l  and p ro fes s iona l  f i e l d s .  

I f ,  however, one t akes  Brunner 's ca se  and ap- 
p l i e s  t hese  passages t o  t h e  pub l i c  exe rc i se  of  t h e  
Off ice  of  t h e  Keys--the proclamation of t h e  Word, 
pub l i c  abso lu t ion ,  and t h e  admin i s t r a t ion  o f  t h e  
sacraments,  then it seems t o  me t h a t  t h e  problem o f  
t h e  e x e r c i s e  by women o f  the  vot ing  f r a n c h i s e  i n  t h e  
congregation i s  no t  insurmountable.  

I f  we have granted women t h e  r i g h t  t o  e x e r c i s e  
t h e  vo t ing  f r a n c h i s e  i n  a l l  o t h e r  a r e a s  o f  l i f e ,  and 
i f  i n  f a c t ,  we allow C h r i s t i a n  women t o  e x e r c i s e  t h e  
a u t h o r i t y  over  t h e  man i n  t h e  s e c u l a r  sphere,  on what 
grounds a r e  women s t i l l  not  granted t h e  f r a n c h i s e  i n  
governing t h e  temporal a f f a i r s  o f  a congregation? 
The t r a d i t i o n a l  argument does not  appear t o  be ade- 
quate a t  t h i s  p o i n t .  Brunner a s s e r t s  t h a t  l'no 
preacher  o f  t h e  Gospel and no theology p ro fes so r  
would i n  our  p re sen t  European s i t u a t i o n  f i n d  himself  
i n  a p o s i t i o n  t o  f l a t l y  r c f u s e  a C h r i s t i a n  woman t h e  
r i g h t  t o  p a r t i c i p a t e  i n  t h e  governmental a c t i v i t y  o f  
both c i t y  and s t a t e  on t h e  b a s i s  of  t h e  Word of God. 
The exe rc i se  of  such a c t i v i t y  does not  c o n t r a d i c t  
t h e  ' subordina t ionf  demanded o f  women," (p.32) and he 
c i t e s  Gerhard, Locus X X ,  No. 42, a s  cor robora t ion .  

So t h e  ques t ion  remains, "on what b a s i s  i s  t h e  
e x e r c i s e  o f  t h e  vot ing  f r a n c h i s e  i n  t h e  congregation 
witheld from t h e  woman?" And according t o  Brunnerfs  
argument, t h e  answer whould have t o  be "only on t h e  
b a s i s  o f  t h e  f a c t  t h a t  t h e  primary work of  t h e  p u b l i c  
min i s t ry  i s  t h e  p u b l i c  e x e r c i s e  o f  t h e  o f f i c e  of  t h e  
keys." And although t h e  woman is  no t  an i n f e r i o r  
member o f  t h e  congregation i n  any r e s p e c t ,  though she  

bas the  office of the keys ,  t he  priesthood o f  a l l  
any C h r i s t i a n  does, t h e  

, exercise of t h e  keys i s  ed 
againast by d i v i n e  mandate arrd by t h e  very order sf 
c r e a t i o n ,  and by t h e  very na tu re  of t h e  woman, 

The cornand t o  silence does no t  extend ts t h e  
woman's p a r t i c i p a t i o n  i n  temporal a f f a i r s  pe r  s e ,  
Including t h e  temporal a f f a i r s - - i f  t h e r e  be such-- 
of  t h e  l o c a l  congregation. Women could conceivably 
exercise t h e  vot ing  f r a n c h i s e  i n  t h e  temporal a f f a i r s  
of the congregatioar. 

However, t h e  problem of p r x t i c a l i t y  s e a r s  i t s  
*-i$ly head. The very  faam t h a t  t h e  min i s t ry  t akes  i n  
m~,  churches today, along with i t s  governance and 
j u r i s d i c t i o n  makes such a f r anch i se  impossible.  Were 
it psssibPe t o  sepa ra t e  t h e  func t ions  of administra-  
t i o n  of t h e  temporal and admin i s t r a t ive  j u r i s d i c t i o n  
over  t h e  p a s t o r a l  o f f i c e ,  a s  we have it  i n  t h e  church 
today, t h e  su f f r age  of women would a t  l e a s t  bc  con- 
ce ivable .  Ilowever, t h a t  is  n o t  poss ib l e .  As we 
have it i n  our  church governments, i n  a l l  o f  i t s  
v a r i e t i e s ,  t h e  p a r t i c i p a t i o n  of  t h e  l a i t y  i n  t h e  
governing of  t h e  l o c a l  congregation exe rc i se s  con t ro l  
over  t h e  min i s t ry  a t  j u s t  about every juncture .  And 
f o r  t h a t  reason,  t h e  f r a n c h i s e  cannot be  p r a c t i c a l l y ,  
o r  s c r i p t u r a l l y ,  exerc ised  by t h e  woman. Were one 
t o  at tempt t o  sepa ra t e  t h e  temporal and s p i r i t u a l  
func t ions  o f  a congregation so t h a t  t h e  women could 
e x e r c i s e  t h e  f r a n c h i s e  i n  t h e  temporal a f f a i r s  of 
t h e  congregat ion,  one would f i n a l l y  be bound by an 
organiza t ion  s o  unwieldy, t h a t  t h e  b e s t  i t  could do 
would be t o  h inder  t h e  work o f  t h e  p a s t o r  and a l l  i n -  
volved from car ry ing  ou t  t h e i r  God given command. 

I t  appears t o  me t h a t  t h i s  l i n e  of  argumentation 
i s  demanded by Brunner's approach. I t  w i l l  have t o  
be exmined i n  t h e  l i g h t  o f  good and honest  exeget i -  
c a l  s tudy of 1 Timothy 2:12 and 1 Cor in th ians  14:34, 
35, and e s p e c i a l l y  Ephesians 5 ~ 2 1 - 3 3 .  
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I f  t h i s  i s  t h e  day of It'on~en's Lib and one has 
t o  l i v e  i n  "fear" of being branded a male chauvi- 
n i s t ,  perhaps t h i s  statelnent of Brunner i s  a f i t t i n g  
one with which t o  c l o s e :  

In C h r i s t ,  t h e  kepl la le - re la t ionship  can be 
described by t h e  paradoxical  formula, 'be 
sub jec t  one t o  another .  (Eph. 5 : 21) But 
t h i s  i n  no way means t h a t  t h e  kephale- 
s t r u c t u r e  i s  cancel led  ou t .  011 t h e  cont rary!  
In  C h r i s t ,  t h i s  s t r u c t u r e  i s  seen again i n  
i t s  o r i g i n a l  sense;  i t  i s  r e l eased  from 
t h e  hardness t h a t  en tered  i n  a t  t h e  f a l l ,  and 
it rece ives  a content  t h a t  first came i n t o  
t h e  world through Chr i s t "  s r e o n c i l i n g  a c t  on 
t h e  c ross  and can be swrmarized i n  one word-- 
agape, love.  (p.28) 

We highly  commend t h i s  l i t t l e  t r e a t i s e  t o  t h e  
b re th ren  f o r  f u r t h e r  s tudy ,  a s  we s t r u g g l e  a l s o  with 
t h i s  i s s u e  t h a t  f a c e s  us  today. 

E r l ing  Teigen 

C h r i s t i a n i t y  and t h e  Class  S t rugg le ,  by Harold 0 .  J. --- 
Brown. Grand Rapids: ZonderVan, 1971, $1.25. 

"If t h e  trumpet g ive  an unce r t a in  sound, who 
s h a l l  prepare  himself  t o  t h e  b a t t l e ? "  asks  S t .  Paul 
i n  1 Cor in th ians  14:8. Harold Brown's b l u n t  answer 
today i s  t h a t  "so much of o f f i c i a l  Christendom and 
of  C h r i s t i a n  of f ic ia ldom gives  f o r t h  unce r t a in  
sounds t h a t  very  few prepare  themselvcs f o r  t h e  
b a t t l e .  '' 

Dr. Brown explores  each form o f  c l a s s  s t r u g g l e  
today: economic, r a c i a l ,  s exua l ,  gene ra t iona l .  He 
exposes t h e  i n t e r n a l  f a l l a c i e s  of  each, and t h e i r  
e v i l .  An evangel ica l  P r o t e s t a n t  (Congregat ional i s t ) ,  
h i s  arguments command t h e  a t t e n t i o n  o f  s e r i o u s  
Chr i s t i ans  of every denomination. 

D r ,  Brow11 speaks sine eloquently f o r  traditional 
Christianity, Iie i s  as thorough as B r ,  Francis 
Sclaacffer, but  no t  as difficult to read ,  l l c f i n l t e l y  
for  those who tvant a. simple, clear ,  concise analysis 
of t h e  urgemat issues sf the  day, 

Roger W, . F a l k  

LUTHER: STILL RIGHT; McSOWLEY: STILL WRONG 

Bntroduc$ory Note: Sometime ago t h e  Doctr inal  Com- 
m i t t e e  of t h e  Evangelical Lutlraeran Synod, with t h e  
encouragement of Pres ident  Brvick, inaugurated a 
prorram t o  involve p a s t o r s  throughout t h e  Synod i n  
a ,ys$ematic theo log ica l  s tudy,  To d a t e  many of t h e  
p a s t o r s  have agreed t o  p a r t i c i p a t e  i n  t h i s  work, and 
t h e  Doctr inal  Committee herewith p resen t s  a s  one of  
t h e  r e s u l t s  o f  t h i s  program t h e  Rev. Paul G .  MadsonTs 
review o f  IIarry J. FlcSorleyls important s tudy of  
Luther ' s : Luther: Right o r  Wrong? 

Confessional Lutheranism f a c e s  some c r i t i c a l  
i s s u e s  a t  t h e  p resen t  t ime. Many of t h e s e  dea l  with 
t h e  doc t r ines  o f  I n s p i r a t i o n  and Revelation. Not a 
few, however, have t o  do with t h e  g r e a t  t r u t h s  t h a t  
s e t  o f f  Lutheranism a s  d i s t i n c t i v e  from some o f  t h e  
o t h e r  Evangelical churches: t h e  Doctr ine of  S in ,  
Grace, J u s t i f i c a t i o n ,  t h e  Eaection of Grace, and t h e  
Sacraments. A s  i s  well  known, some Lutherans and 
Reformed seem c l o s e  t o  having so lved ,  a t  l e a s t  t o  
t h e i r  s a t i s f a c t i o n ,  t h e  d o c t r i n a l  d i f f e rences  with 
regard t o  t h e  Lord's Supper; s e e ,  f o r  example, 
~ a r b u r g  Revis i ted ,  t h e  Arnoldshain Theses .- More 
s p e c i f i c a l l y ,  r e p r e s e n t a t i v e s  o f  Lutheran and Re- 
formed churches b f  Europe on l a s t  September 24 drew 
up a t  Leuenberg, Switzerland a s e t  of theses  t o  which 
they  hope t h a t  a l l  t h e  d ~ u r c h e s  w i l l  g ive  t h e i r  ap- 
p r o m 1  by May 1,. 19'93. With regard t o  t h e  opposing 
doc t r ines  from t h e  time of t h e  Refomat ion  which made 
church f e l h t i s h i p  imposSible between t h e  Lutheran and 
Reformed churches, t h e  Leuenberg Theses s t a t e  t h a t  
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E r l ing  Teigen 
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Roger W, . F a l k  
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i s s u e s  a t  t h e  p resen t  t ime. Many of t h e s e  dea l  with 
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regard t o  t h e  Lord's Supper; s e e ,  f o r  example, 
~ a r b u r g  Revis i ted ,  t h e  Arnoldshain Theses .- More 
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p r o m 1  by May 1,. 19'93. With regard t o  t h e  opposing 
doc t r ines  from t h e  time of t h e  Refomat ion  which made 
church f e l h t i s h i p  imposSible between t h e  Lutheran and 
Reformed churches, t h e  Leuenberg Theses s t a t e  t h a t  



t h e r e  i s  now general  agreement on t h e  doc t r ines  of  
t h e  Lord's Supper, Chr is to logy,  and P redes t ina t ion  
(paragraphs 17-26) . 

Some Roman Cathol ics  and Lutherans have a l s o  
been d ia loguing  i n  t h e  ecumenical arena on t h e  Doc- 
t r i n e s  of  S i n ,  Grace, and J u s t i f i c a t i o n .  In t h i s  
a rea  t h e  McSorley book has become a milestone.  Not 
only was it simultaneously i ssued  by Ca tho l i c  and 
Lutheran publ i sh ing  houses, b u t ,  a s  Pas to r  i4adson 
p o i n t s  out  i n  h i s  d i scuss ion  o f  hfcSorley, one here  
finds t h e  t h e s i s  t h a t  Augustine, Thomas Aquinas, 
Lut%ler, and t h e  Council o f  Trent  were one i n  t h e i r  
doc t r ine  of t h e  enslaved w i l l ,  One a l s o  f i n d s  PIC- 
Sor ley  making such s t a r t l i n g  s ta tements  a s ,  "NO 
Pope o r  Council ever  approved an understanding of  
f r e e  w i l l  t h a t  would make iz r e spons ib le  f o r  t h e  be- 
ginning of s a l v a t i o n f f  (p. 2 7 2 ) ,  and t h a t  i n  t h e  con- 
cept  of t h e  enslaved w i l l  " there  i s  n o  d i f f e r e n c e  
which i s  capable of  j u s t i f y i n g  t h e  sepa ra t ion  of  t h e  , 

Churches" (p. 3 6 9 ) .  Theses such a s  these  should 
d r i v e  every confess ional  Lutheran t o  r e t u r n  t o  t h e  
S c r i p t u r e s ,  t o  Luther,  and t h e  Confessions, f o r  deep 
and thorough study.  

Besides t h i s ,  one must admit t h a t  McSorley i s  
r i g h t  i n  t h i s  one in s t ance  when he seve ra l  t imes 
c a l l s  a t t e n t i o n  t o  t h e  f a c t  t h a t  Bultmann and neo- 
~rLhodox e x i s t e n t i a l  theologians  put  g r e a t  emphasis 
on " f r ee  dec i s ion  a p a r t  from f a i t h  ( ' r e l a t i v e  f r e e -  
dom') and i n  t h e  event  of  f a i t h  i t s e l f . "  (pp. 36, 365, 
e t c . ) .  This  inf luence  permeating s o  much of  modern 
Lutheranism i s  bound t o  produce a  s y n e r g i s t i c  em- 
phas i s  i n  much c u r r e n t  Lutheran preaching. Eight 
years  ago D r .  Merton Strommen i n  h i s  s tudy o f  Luther- 
an youth found t h e i r  thcology gene ra l ly  conserva t ive  
along t h e  l i n e s  of  t h e  Ecumenical Creeds, but d e t l -  
n i t e l y  Arminian i n  t h e  Doctr ine of J u s t i f i c a t i o n  (See 
h i s  P r o f i l e s  t o  Church Youth, p .  243). According t o  
r ecen t  r e p o r t s ,  D r .  Strommen, toge the r  with t h r e e  co- 
r e sea rche r s ,  has j u s t  completed a two-year s tudy of  
t h e  b e l i e f s  of 5,000 Lutherans between t h e  ages of 15 
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and 65 from the  three large Lutheran bodies  QLCA, 
ALC, and LC-bES) . He reports t h a t  two out o f  f ive  
W h e r a n s  believe i n  sa lva t ion  by works, e s n f i m i n g  
f o r  t h e  whole age spectrarn of Lutheran~s what he 
several years previsusly had found meng Lutheran 
youth * 

'Y7nese f a s t s  make it imperative t h a t  we r ea l ly  
kanord "Was h e i s s t  h t h e r i s c k , "  May Pas tor  Madson's 
review and suckeeding a r t i c l e s  stimulate and a i d  i n  
such a s tudy,  

B ,  W. Teigen, Secre tary  
The ELS Doct r ina l  Committee 

A REVIEW OF ''LU'PIIER: RIGHT OR WRONG?" 
by Harry J.  McSorley, C.S.P. 

The author ,  considered t h e  leading Cathol ic  
a u t h o r i t y  on Luther and t h e  Reformation, has w r i t t e n  
a  formidable book i n  "Luther: Right o r  Wrong?" 
This  work, r e p l e t e  with r e fe rences  and foo tno tes ,  
bea r s  evidence i n  i ts  near  400 pages t h a t  t h i s  
J e s u i t  scholar  has  done some ex tens ive  research  i n  
Luther,  t h e  Scho las t i c s ,  and t h e  church f a t h e r s .  Con 
s i d e r i n g  t h e  s u b j e c t  ma t t e r ,  we acknowledge t h a t  he 
has  a l s o  made h i s  work q u i t e  readable .  

I t  i s  McSoarleyls i n t e n t i o n  i n  t h i s  book t o  show 
t h a t  t h e  concept of servum a rb i t r ium as presented i n  
t h e  Lutheran Confessions i s  no t  r e a l l y  any d i f f e r e n t  
from t h e  d o c t r i n e  of  t h e  Roman Cathol ic  Church. In  
o rde r  t o  do t h i s  he  has  a l s o  t r i e d  t o  show t h a t  t h e  
Lutheran Confessions a r e  not  i n  complete agreement 
with Luther 's  "Bondage of The W i l l , "  which he f e e l s  
goes t o o  f a r .  

The author  r i g h t l y  recognizes t h e  f a c t  t h a t  
Luther 's  p r o t e s t  was no t  d i r e c t e d  a g a i n s t  t h e  abuses 
and l m i t y  i n  t h e  medieval Church, bu t  against what 
Luther judged t o  be t h e  f a l s e  d o c t r i n e  taught  by t ha t  
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Church and by t h e  Pope. 

(Note: Parentheses w i l l  be used throughout t h i s  r e -  
view when r e f e r r i n g  t o  page numbers i n  t h e  book.) 

McSorleyts view about t h e  Luther-Erasmus con- 
t rove r sy  (p.  29) i s  t h a t  an inadequate d e f i n i t i o n  o f  
terms caused confusion and hampered a t r u e  meeting 
of  minds. However, it appears  t h a t  they  understood 
each o t h e r q s  terms well  enough, and t h a t  t h e  au thor  
i s  only doing some wishful  th inking  t o  a i d  and abe t  
t h e  t h e s i s  of h i s  book. 

The B i b l i c a l  Understaxidiilg of Terns - 
Afte r  a pre l iminary  c l a r i f i c a t i o n  o f  concepts 

t h e  au thor  begins with a d i scuss ion  o f  t h e  B i b l i c a l  
understanding of freedom and bondage. H e  d i v i d e s  
freedom i n t o  t h r e e  c a t e g o r i e s  which, he says ,  t h e  Bible 
recognizes.  These t h r e e  a r e  Natura l ,  Ci rcumstant ia l ,  
and Acquired freedom. In t h i s  s e c t i o n  (p. 51) t h e  
term " jus t i ce"  is  used i n  h i s  d i scuss ion  where we 
would r a t h e r  u se  t h e  term "r ighteousnesse t l  In a sum- 
mary of  t h i s  i n v e s t i g a t i o n  on t h e  B ib le ' s  u se  o f  
"freedom" HcSorley w r i t e s :  "Although S c r i p t u r e  ap- 
p l i e s  t h e  $lame freedom only  t o  t h e  l a s t  two types  of  
freedom, t h e r e  is  no ques t ion  t h a t  t h e  r e a l i t y  we 
have c a l l e d  n a t u r a l  freedom is  a l s o  recognized and 
presupposed throughout t h e  Bible" (p. 54).  Then he 
concludes: "Scr ip ture  speaks n e i t h e r  of  'Iiberum 
a rb i t r ium '  nor 'servum a r b i t r i u m . '  'Liberum a r b i -  
t r i uml  i n  t h e  sense  i n  which we have def ined  it 
(na tu ra l  freedom), i s  presupposed by t h e  Bible.  'Ser- 
vum a rb i t r ium '  can only  be accepted a s  a l e g i t i m a t e  
expression of t h e  b i b l i c a l  d o c t r i n e  of  man's enslave-  
ment t o  s i n  i f  we t a k e  it  t o  mean t h a t  t h e  s inne r ,  
a p a r t  from grace  and f a i t h  i n  C h r i s t ,  can i n  no way 
free himself  from h i s  miserable  condi t ion .  To under- 
s tand  by it  any kind o f  necess i ta r ian ism t h a t  excludes 
n a t u r a l  freedom is  s e r i o u s l y  t o  misunderstand t h e  

b i b l i c a l  anthropolgy as well as t h e  b i b l i c a l  doc- 
t r i n e s  of  f a i t h  and j u s t i f i c a t i o n s '  (p,  55). I t  i s  
noteworthy t ha t  he says, " the  s inner ,  a p a r t  from 
grace  and f a i t h  i n  C h r i s t ,  can i n  no way free him- 
s e l f ,  e tc ."  The imgl ica t ion  is  t h a t  h e  can free 
himself i f  only he has  the help of God's grace 
( s  ynesgism) , 

Bre- Augustinian Fathers  

The book very  b r i e f l y  t r e a t s  t h e  teaching of 
" the freedom sf t h e  w i l l "  as feud i n  the  pre-  
Augustinian f a t h e r s .  blcSorley concludes by s t a t i n g :  
l"I%e d o c t r i n e  o f  manPs bondage o r  enslavement t o  s i n  
i s  never absent  i r ?  t h e  pre-Augustinian Fathers .  How- 
ever, it was only i n  t h e  s t r u g g l e  of  Augustine aga ins t  
the  Pelagia~js t h a t  t h e  d o c t r i n e  of f a l l e n  man's t o t a l  
powerlessness t o  do anything t r u l y  good without 
grace - t h e  d o c t r i n e  o f  servum a rb i t r ium - f u l l y  

Aumst  i n e  

What about " f r ee  w i l l "  and "unfree w i l l "  i n  
Augustine? The author  claims t h a t ,  "To speak of  
Augustirrefs d o c t r i n e  of t h e  un f ree  o r  enslaved w i l l  
i s  one-sided and misleading.  For Augustine's doc- 
t r i n e  was a d o c t r i n e  of grace  and f r e e  w i l l .  He d i d  - 
use  t h e  term *servum a r b i t r i m '  once, i n  t h e  midst 
of a controversy with h i s  Pelagian opponent, J u l i a n  
of  Eclanum, and it was t h i s  phrase  which Luther ap- 
p ropr i a t ed  a s  t h e  t i t l e  o f  h i s  r e p l y  t o  Erasmus" (p. 
6 3 ) .  

McSorley c o r r e c t l y  p o i n t s  out  t h a t  t h e  e a r l y  
Augustine he ld  t h e  same e r r o r  t h a t  he l a t e r  was t o  
combat - t h e  e r r o r  o f  Semipelagianism, which a t t r i -  
buted t h e  beginning o f  s a l v a t i o n  t o  man's f r e e  w i l l .  
La ter ,  Augustine i n  h i s  "De P raedes t ina t ione  Sanc- 
torum" simply and humbly admitted t h a t  he  now under- 
s tood t h e  d o c t r i n e  of g race ,  f a i t h  and works b e t t e r  
and had t o  c o r r e c t  h i s  e a r l y  works, e s p e c i a l l y  h i s  
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Church and by t h e  Pope. 

(Note: Parentheses w i l l  be used throughout t h i s  r e -  
view when r e f e r r i n g  t o  page numbers i n  t h e  book.) 
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ever, it was only i n  t h e  s t r u g g l e  of  Augustine aga ins t  
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Aumst  i n e  
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p ropr i a t ed  a s  t h e  t i t l e  o f  h i s  r e p l y  t o  Erasmus" (p. 
6 3 ) .  

McSorley c o r r e c t l y  p o i n t s  out  t h a t  t h e  e a r l y  
Augustine he ld  t h e  same e r r o r  t h a t  he l a t e r  was t o  
combat - t h e  e r r o r  o f  Semipelagianism, which a t t r i -  
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expos i t ion  on Romans. 

I t  i s  a ques t ion  a s  t o  whether t h e  author  be- 
l i e v e s  i n  o b j e c t i v e  j u s t i f i c a t i o n ,  when he speaks o f  
t h e  "unjus t i f ied" :  "Here Augustine f r ank ly  c a l l s  
even t h e  good works of t h e  u n j u s t i f i e d  - o b j e c t i v e l y  
good, t h a t  i s  - s ins"  (p. 69) .  ( I t a l i c s  ours )  Cod 
j u s t i f i e d  t h e  ungodly, t oo ,  (Rom. 4 , s )  I f  t h e  author  
doesn ' t  have t h i s  concept,  it could well  c o l o r  h i s  
whole approach t o  "servum arb i t r ium."  

The g r e a t  an t i -Pe lagian  work of Augustine i s  
"De S p i r i t u  e t  Li t%eraer t  O f  t h i s  work Luther s a i d  he  
w a s  pleased t o  f i n d  it a conf i rna t ion  o f  h i s  i n t e r -  
p r e t a t i o n  of  " i u s t i t i a  Dei" a s  t h e  " j u s t i c e  by which 
we a r e  j u s t i f i e d . "  In  a footnote  McSorley adds: 
"Luther does not  say  t h a t  he  found a l l  h i s  d o c t r i n e  
i n  t h i s  work of  Augustine. On t h e  cont rary ,  he says 
Augustinc s t i l l  speaks ' imperfect& on this mat ter ,  
and i s  unc lea r  on t h e  ques t ion  'de imputa t ionew9 

( P O  82). 

Regarding August ine 's  p o s i t i o n  on man's mer i t  
t h e  au thor  contends: "Authors such a s  Packer and 
Johnston ... who th ink  t h a t  ' t h e  Augustinian p o s i t i o n  ... 
den ies  a l l  m e r i t , '  b e t r a y  an inadequate understanding 
of  ~ u ~ u s t i n e "  (p. 89). (cf. T rans l a t ion  o f  "Bondage 
of  are W i l l "  by Packer and Johnston) This  seems an 
u n f a i r  charge,  and we might r a t h e r  l a y  t h e  cause of 
inadequate understanding a t  t h e  f e e t  of  Augustine, 
who apparent ly  d i d  n o t  make h i s  "no mer i t "  p o s i t i o n  
a s  c l e a r  as it  might be made. 

In an excursus on "The Meaning o f  'Selvum Arbi- 
t r ium'  i n  Augustineif !.fcSorley has  t h i s  t o  say:  !!As 
August ine 's  thought developed i n  h i s  controversy witlr 
t h e  Pe lagians ,  we -see hini emphasizing more and more 
t h e  lack  of *me freedom i n  s i n n e r s .  The more t h e  
Pelagians ex to l l ed  t h e  power of  t h e  f r e e  w i l l  i n  t h e  
p r a c t i c e  of asce t ic i sm and C h r i s t i a n  mora l i ty ,  t h e  
more Augustine i n s i s t e d  t h a t  man was no t  t r u l y  f r e e ,  
and t h a t  he had l o s t  h i s  true freedom a s  a r e s u l t  o f  

o r i g i n a l  s i n  m d  was a c t u a l l y  a s l w e  of sin. blan 
could only be made t r u l y  f ree,  Augustine argued, by 
t h e  grace sf God whic& comes t o  man totally g r a t u i -  
t o u s l y ,  no t  as the r e su l t  of any merits e f  t h e  f ree 
w i l l  preceding g""aceU (P. 90) .  

McSorley c l a i m  t h a t  Augustine conceived of a% 
l e a s t  two types of fpecdom: free w i l l  ( na tu ra l  free- 
dom) and l i b e r a t e d  f r e e  w i l l  (acquired freedom). He 
c a l l s  t h e  expression frservum a rb i t r iumu  r a d i c a l  lan-  
p a g e  which Augustine used i n  t h e  heat of b a t t l e  
aga ins t  t h e  Pelagians.  This h e  d i d ,  McSorley s t a t e s ,  
"- to i n d i c a t e  t h e  pswerlessness of t h e  *liberurn a r b i -  
t p i t a m '  t o  w i l l  t h a t  which i s  t r u l y  good and j u s t .  
I n  h i s  work 'Contra I u l i a n m '  o f  421 we f i n d  him f o r  
t 1 - e  f i r s t ,  and a s  f a r  a s  we have been ab le  t o  d e t e r -  
mine, t h e  only time saying t h a t  t h e  ' l iberum a r b i -  
t r ium'  i s  s o  powerless f o r  w i l l i n g  t h a t  which i s  
t r u l y  good t h a t  it is  no t  simply a ' l iberum a rb i t r ium 
captivatum,'  a s  he had s a i d  i n  'Contra duas e p i s t .  
Pelag. , ' b u t  a 'servum a rb i t r ium.  '" 

NcSorley cons iders  Augustine's book "De C r a t i a  
e t  Libero Arb i t r io , "  w r i t t e n  only t h r e e  years  be fo re  
h i s  dea th ,  a s  h i s  " e f f o r t  t o  s e t  t h e  record  s t r a i g h t  
once and f o r  a l l  a s  t o  t h e  meaning o f  h i s  d o c t r i n e  
on t h e  n e c e s s i t y  of  l i b e r a t i n g  grace  and t h e  power- 
l e s sness  of  f a l l e n  man's w i l l "  (p. 93) .  

We f i n d  it of i n t e r e s t  and somewhat revea l ing  
t o  g ive  t h e  a u t h o r ' s  viewpoint on synergism a s  ex- 
pressed i n  an excursus on t h e  sub jec t :  " I f  synergism 
i s  taken t o  mean a view of t h e  r e l a t i o n s h i p  between 
God's grace and man's f r e e  w i l l  i n  wl-rich God and man 
a r e  each causes  of  man's s a l v a t i o n ,  then 
synergism is  r i g h t l y  t o  be r e j e c t e d  a s  a misunder- 
s tanding  of God's sovereign working i n  us  ( h i s  t r a n s -  
cendental  c a u s a l i t y )  o f  both t h e  w i l l i n g  and t h e  ac- 
complishing of t h e  s a l u t a r y  a c t  (Ph i l .  2:13). But i f  
synergism i s  understood simply a s  a co-working o r  eo- 
opera t ion  o f  God and man i n  t h e  work of s a l v a t i o n  
(without suggest ing t h a t  they work on t h e  same o r  on 
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an equal p l ane ) ,  if it i s  taken t o  mean simply t h a t  
man does something e s s e n t i a l  i n  t h e  work of- s a l v a t i o n ,  
o r  t h a t  grace  and f r e e  w i l l  a r e  both involved i n  
j u s t i f i c a t i o n  and s a l v a t i o n ,  then t h i s  i s  not  only  
not  a  Semipelagian viewpoint - a s  some supposc - bu t  
a  viewpoint t h a t  i s  c e n t r a l  t o  Augustine's d o c t r i n e  
of grace" (p. 102).  From t h i s  it would appear t h a t  
;\fcSorley subscr ibes  t o  t h e  idea  t h a t  man has ,  t o  a  
degree,  f r e e  w i l l  i n  h i s  j u s t i f i c a t i o n  and s a l v a t i o n .  
I t  may be t h a t  Augustine doesn ' t  make h i s  p o s i t i o n  
c l e a r ,  bu t  n e i t h e r  does PlcSorley. 

In summarizing h i s  i n v e s t i g a t i o n  of  t h e  use  of  
"1 iberwn arbi t r ium" and " s e r v m  arb i t r ium" i n  Augus- 
t i n e  he  says i n  po in t  #8:  " J u s t i f i c a t i o n  involves a  
'consensuse by man's w i l l ;  b e l i e f  (c redere)  involves 
an t e l e c t i o '  by t h e  ' a rb i t r iu ln  v o l u n t a t i s  humanaettt 
(p. 1 1 0 )  And i n  po in t  # l 0  he says ,  "Augustine means 
by 'servum a r b i t r i m '  nothing more than t h a t  t h e  f r e e  
w i l l  o f  f a l l e n  man i s  a s l a v e  t o  s i n  and can be l i b -  
e ra t ed  from t h i s  condi t ion  of bondage only by t h e  
grace  of God. H i s  d o c t r i n e  of  'servum a r b i t r i u m s  i s ,  
the re fo re ,  a  d o c t r i n e  of  grace  and f r e e  w i l l . "  So, 
presumably, i f  one understands Augustine i n  t h e  way 
P.fcSorley does,  he  w i l l  f i n d  g r i s t  f o r  h i s  m i l l  t o  
teach  man" f r e e  w i l l  f o r  s a l v a t i o n .  August ine 's  
teaching had some u n c l a r i t i e s  which Luther saw, and 
t h e  l a t t e r  made improvements on t h e  former. But he  
s t i l l  i s  much indebted t o  Augustine f o r  h i s  teaching  
i n  "Servum Arbitrium. " 

Ear ly  Conc i l i a r  and Papal teach in^ 

The J e s u i t  theologian  now t akes  up t h e  d o c t r i n e  
of f r e e  w i l l  and un f ree  w i l l  a s  evidenced i n  t h e  
e a r l y  church counc i l s  and i n  papal teaching .  O f  
p a r t i c u l a r  i n t e r e s t  i n  t h i s  b r i e f  s e c t i o n  i s  h i s  
r e fe rence  t o  t h e  Synod of  Orange, t o  which he  r e f e r s  
aga in  l a t e r .  I t  is  a l s o  i n t e r e s t i n g  t o  no te  t h a t  F.  
Pieper  (Cni, ?larch, 1930) has  some good words about 
t h e  Council o f  Orange. He remarked t h a t  t h e  r i g h t  
road which avoids deprec ia t ing  "gratis u n i v e r s a l i s "  

and "sola gratis'! i s  ex tens ive ly  described the t ica l  l y  
and a n t i t h e t i c a l l y  i n  t h e  F o m l a  of Concord, men 
h e  says; "As f a r  as we can see ,  the Scr ip tu ra l  e a s e  
has  been se t  %y t h r e e  times i n  the  h i s t o r y  of 
t h e  Church i n  ecclesiastical docments :  i n  
t h e  r e s s l u t i o  e Council of Orange (5291,  i n  
t h e  11th Art, of F , C ,  (8580) and i n  t h e  13 meses of 
t h e  Missouri Synod, F t  Wayne (1881) ." McSsrlley 
claims t h a t  %Insugh Orange PI does not  r ep resen t  a 
t o t a l  endorsement of August ine8s a n t i - P e l a g i m  teach- 
ing on s i n ,  grace, free w i l l  and p redes t ina t ion ,  "it 
never the less  i s  an u m i s t a k a b l e ,  o f f i c i a l  acceptance 
by t h e  Church of t h e  d e c i s i v e  theses  t h a t  c o n s t i t u t e  

,:oderate Augustinianismu (P. 12%) .  

The book g ives  u s  a  look i n t o  t h e  teaching of  
t h e  e a r l y  s c h o l a s t i c s  and Thomas Aquinas on t h e  sub- 
j e c t  of  f r e e  w i l l .  E+lcSorley t h i n k s  a  s t rong case  
could be made t o  support  t h e  view t h a t  Luther d i d  
no t  know Aquinas' teaching ve ry  well  (p. 139) .  One 
reason f o r  saying t h i s  i s  t h a t  Luther seldom made a 
d i r e c t  quota t ion  from Aquinas. But t h e r e  i s  more 
reason t o  be l i eve  t h a t  Luther has  a  ve ry  good under- 
s tanding  of t h i s  leading Scho las t i c ,  and t h e r e f o r e  
could no t  buy a l l  h i s  views on f r e e  w i l l .  In f a c t ,  
I4cSorley admits l a t e r  on i n  a  foo tno te  t h a t  " the 
t e x t  of  t h e  'Sentencest  which Luther used dur ing  'his 
bachelor  year  a t  E r f u r t  was accompanied by a  Thom- 
i s t i c  ~ o m m u n t a r y , ~ ~  and t h a t  I fa t  t h e  Univers i ty  of 
Wittenberg ... i n  1505 ... t h e r e  were f o u r  Thomists and 
fou r  S c o t i s t s  on t h e  theo log ica l  facu l t y "  (p. 219). 
Ecumenical theology, o f  course,  is  h igh ly  i n t e r e s t e d  
i n  br inging  Thomas and i l a r t i n  i n t o  d ia logue .  P a r t  
of Thomas's t r o u b l e  i n  h i s  mistaken view of  man's 
w i l l  i s  h i s  r e l i a n c e  on passages from t h e  Apocrypha 
a s  " b i b l i c a l  evidence ." 

C r i t i c a l  comments on t h i s  s e c t i o n :  That God 
can do something does not  mean He has  t o  do i t .  I t  - - 
sounds a s  though God overpowers a  person with H i s  



an equal p l ane ) ,  if it i s  taken t o  mean simply t h a t  
man does something e s s e n t i a l  i n  t h e  work of- s a l v a t i o n ,  
o r  t h a t  grace  and f r e e  w i l l  a r e  both involved i n  
j u s t i f i c a t i o n  and s a l v a t i o n ,  then t h i s  i s  not  only  
not  a  Semipelagian viewpoint - a s  some supposc - bu t  
a  viewpoint t h a t  i s  c e n t r a l  t o  Augustine's d o c t r i n e  
of grace" (p. 102).  From t h i s  it would appear t h a t  
;\fcSorley subscr ibes  t o  t h e  idea  t h a t  man has ,  t o  a  
degree,  f r e e  w i l l  i n  h i s  j u s t i f i c a t i o n  and s a l v a t i o n .  
I t  may be t h a t  Augustine doesn ' t  make h i s  p o s i t i o n  
c l e a r ,  bu t  n e i t h e r  does PlcSorley. 
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omnipotence r a t h e r  than drawing him by H i s  g race  (p. 
155, top)  . The author  seems t o  th ink  t h a t  Luther 
denied f r e e  w i l l  t o  s i n  (p. 164).  I t  appears  t h a t  
Aquinas (and LkSorley?) d id  not  q u i t e  understand t h e  
S c r i p t u r a l  d o c t r i n e  on works and t h e i r  r e l a t i o n  t o  
f a i t h  (p. 165). A t  b e s t ,  Aquinas i s  unc lea r  on Grace 
and seems t o  c o n t r a d i c t  himself (p. 169).  The author  
seems t o  want t o  g r a n t  t h a t  man "meri tsf9 something (p. 
171, bottom). This  i s  echoing t h e  Roman Cathol ic  
idea  of  "infused" grace  (p. 173, t op ) .  I t  i s  con- 
fus ing  when t h e  term "meritu is used where it  does 
not  apply (p. 177, Par .  3 ) .  On p. 178 (bottom) t h e  
au thor  d i scusses  t h i s  f u r t h e r .  

Chapter 5 i n  t h e  CounciS .pf P e n t  on t h e  Decree 
of  J u s t i f i c a t i o n  s t a t e s  t h a t  "they who by s i n  had 
been c u t  o f f  from God, may be disposed through H i s  
quickening and helping g race  t o  convert  themselves 
t o  t h e i r  own j u s t i f i c a t i o n  by f r e e l y  a s sen t ing  t o  
and cooperat ing with t h a t  grace." Pure synergism! 
Yet McSorley seems t o  approve. 

Late Scholast icism 

There were an t i -Pe lagian  p r o t e s t s  i n  l a t e  Scho- 
l a s t i c i s m  by such men a s  Thomas Bradwardine (d. 1349) 
and Gregory d Rimini (d . 1358). Luther s Augustinian 
t eache r ,  Usingen, i s  a l s o  mentioned i n  t h i s  group. 
They seem t o  have l e f t  t h e  door open f o r  t h e  accusa- 
t i o n  of  lrSemipelagianism.tl There were a couple of 
i n f l u e n t i a l  neo-Semipelagians i n  William o f  Ockham 
and Gabr ie l  Bie l .  We no te  t h e  a u t h o r ' s  s t a t emen t , '  
t op  o f  p. 208: '!The Reformer is  l ikewise  i n  e r r o r  
i n  implying t h a t  ' t h e  Scho las t i c s '  t aught  t h a t  'hea- 
ven i s  a t t a i n e d  without  grace . '  Not even Ockham o r  
B i e l h e l d  such a c r a s s  doc t r ine . "  However, we can 
say t h a t  i n  t h e  last a n a l y s i s  Luther ' s  judgment of 
t h e  Scho las t i c s  i s  a c o r r e c t  one,  

I t  i s  obvious from t h e  au thors  d i scuss ion  on 
Trent  (ex. ,  p. 205) t h a t  " J u s t i f i c a t i o n "  i n  t h e  
Ca tho l i c  sense i s  something t h a t  becomes a coopera- 
t i v e  e f f o r t .  

The book now t r a c e s  Luther l s  r e a c t i o n  "from 
liberum aPbitrium t o  servwn asbi t r ium."  There are 
quotes from Luthcrvs notes  as a s tudent  and from h i s  
ea r ly  iyr i t ings t o  show t h a t  he  had not  always tauglit 
the  doc t r ine  of "sex al-bitrium." does not  
s u r p r i s e  u s ,  f o r  we l i z e  -that t h i s  c m e  a s  a l a t e r  
development from h i s  deeper understanding of Scr ip-  
t u r e .  And t h i s  does not  i n v a l i d a t e  t h e  d o c t r i n e  a t  
a l l .  The a p o s t l e  Paul (as  Saul) had not  always 
taught  j u s t i f i c a t i o n  by grace through f a i t l i  e i t h e r ,  
bu t  once he knew what it was he cou ldn ' t  emphasize 
it enough. 

T t  was i n  h i s  l e c t u r e s  on Romans, lIcSorley as-  
serts, that Luther f o r  t h e  f i r s t  t ime e x p l i c i t l y  
spoke o f  "servum a r b i t r i m , "  and t h a t  he was a t  t h a t  
t ime e n t i r e l y  i n  conformity with Augustine's concept 
and with - t h e  Cathol ic  t r a d i t i o n .  Thomas Aquinas 
taught  t h e  "contingency" o f  man's w i l l  i n  t h e  ma t t e r  
of  e l e c t i o n .  When Luther taught  t h a t  t h e r e  i s  no 
such "contingency," McSorley uses  a b i t  of soph i s t ry  
i n  t r y i n g  t o  expla in  Luther ' s  a t t i t u d e :  "More 
probably, it seems, Luther has  f a i l e d  t o  understand 
t h e  na tu re  of t h e  Scho las t i c  D i s t i n c t i o n  between 
necess i ty  of t h e  th ing  consequent and n e c e s s i t y  of 
consequence" (P. 231). On t h e  con t ra ry ,  might it ' 
not  be t h a t  ElcSorley has f a i l e d  t o  understand t h e  
s p i r i t  of Luther.  Ite does understand t h i s  much, 
however, which he c o r r e c t l y  s tates:  "Luther never 
denied t h a t  man has  a w i l l ,  bu t  t h a t  he  has  a - f r e e  
w i l l 1 '  (p. 237). 

In an i n t e r e s t i n g  paragraph it i s  acknowledged 
t h a t  Luther has  put  h i s  f i n g e r  on a widespread pro- 
blem even today, which t h e  au thor  c a l l s  a "Pelagian 
tendency." He says :  9tThe Pelagian tendency i s  
present  i n  many C h r i s t i a n s  which i n c l i n e s  them t o  
th ink  t h a t  t h e  e f f ec t iveness  o f  God's grace  depends 
u l t i m a t e l y  on our f r e e  acceptance of it o r  t h a t  our  
response t o  t h e  Gospel i s  mainly a ma t t e r  of f r e e  
r e so lu t ions"  (p. 267) .  
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th ink  t h a t  t h e  e f f ec t iveness  o f  God's grace  depends 
u l t i m a t e l y  on our f r e e  acceptance of it o r  t h a t  our  
response t o  t h e  Gospel i s  mainly a ma t t e r  of f r e e  
r e so lu t ions"  (p. 267) .  
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:tlcSorley o b j e c t s  t o  t h e  term which Luther used 
f o r  counter ing "liberum arb i t r ium,"  namely "servum 
arb i t r ium."  He t h e r e f o r e  made t h i s  suggest ion,  which 
i n d i c a t e s  h i s  t rend  of thought:  "The Catholic-Evan- 
g e l i c a l  preacher  should t h e r e f o r e  t r y  t o  c o r r e c t  t h e  
Pelagian tendency p resen t  i n  a l l  of  u s  not  by denying 
t h a t  man has  f r e e  w i l l  o r  by saying t h a t  p o l i t i c a l  
freedom is  not  worthy t o  he c a l l e d  freedom. He 
should r a t h e r  proclaim cons tan t ly  t h a t  genuine f r e e -  
dom belongs only t o  t h e  sons of God" (p. 269). 

It is  hard t o  understand how t h i s  J e s u i t  scho- 
l a r ,  who makes an e f f o r t  t o  look a t  t h e  f a c t s ,  can 
say: t?No pope o r  counci l  ever  approved an under- 
s tanding  o f  f r e e  w i l l  t h a t  wodA. make it re spons ib le  
f o r  t h e  beginning o f  s a l v a t i ~ i . ,  But Luther thought 
t h a t  t h e  pope had done p r e c i s e l y  t h i s .  That is  why 
he  thought t h e  pope was A n t i c h r i s t .  And t h i s  was 
h i s  g r e a t e s t  mistake.  Even a s  l a t e  a s  1535 Luther 
showed a t r a g i c  misunderstanding of t h e  a u t h e n t i c  
Cathol ic  d o c t r i n e  when he  s a i d  t h a t  he  would n o t  only 
c a r r y  t h e  pope on h i s  shoulder  bu t  would a l s o  k i s s  
h i s  f e e t ,  i f  t h e  pope would teach  t h a t  we a r e  j u s t i -  
f i e d  s o l e l y  by t h e  grace of C h r i s t .  Even a t  such a 
l a t e  d a t e  Luther d i d  not  r e a l i z e  t h a t  t h i s  i s  what 
t h e  pope does teach" (p. 272)! To t h i s  a s s e r t i o n  we 
r e p l y ,  "But what a r e  t h e  f a c t s ?  \%at is  it t h a t  t h e  
average Ca tho l i c  b e l i e v e s  about s a lva t ion?  I t  ce r -  
t a i n l y  i s  no t  'by grace  a l o n e . '  And t h e i r  d o c t r i n e  
of synergism they  have learned from t h e i r  church, 
pe r  papal b l e s s i n g .  I t  i s  t h e  motivat ing f o r c e  i n  
t h c i r  church. 'By t h e i r  f r u i t s  ye s h a l l  know them."' 
Centur ies  of  enslaved consciences i n  t h e  papal f o l d  
have been ample testimony t o  t h e  f a c t  t h a t  Luther d i d  
indeed r e a l i z e  what t h e  pope teaches .  

Erasmian ~ o c t - r i n e  

have claimed), bu t  he looks upon h i s  "De Libero 
A r b i t r i o u  as a r e f l e c t i o n  of  t h e  theo log ica l  un- 
c l a r i t y  of t h e  l a t e  Middle Ages. He a l s o  feels t h a t  
Erasmus d id  not  grasp  t h e  ex ten t  of  t h e  Pelagian 
and Semipelagian e r r o r s .  (pp. 291 and 292) 

De Servo A r b i t r i o  

In t h e  f i n a l  chapter  t h e  au thor  cons iders  
Luther 's  "De Servo Arb i t r io t !  with r e fe rence  t o  h i s  
l a t e r  teaching and t h e  development of  Lutheran the-  
ology. He does not  seem t o  recognize Luther 's  con- 
cep t  of good works a s  t h e  f r u i t s ,  o r  evidence, of 
f a i t h  when he  exclaims, "He (Luther) even goes s o  
f a r  as t o  say  t h a t  works a r e  'necessaryq  f o r  sa lva-  
t i o n  (! ) even though they do not  ' e f f e c t  s a l v a t i o n r t  
f p ,  3 0 3 ) .  McSorley a l s o  th inks  t h a t  Luther teaches  
"almost p r e c i s e l y  what Cathol ic  theology understandsvt 
by "ex opere operato," because i n  h i s  Large Cate- 
chism he  says ,  I1Nhen t h e  word accompanies t h e  water ,  
baptism i s  v a l i d ,  even though f a i t h  be lacking.  For 
my f a i t h  does s o t  c o n s t i t u t e  baptism bu t  r ece ives  
it." However, t h i s  s tatement  is  made simply t o  sa fe -  
guard anyone from having a s y n e r g i s t i c  a t t i t u d e  to -  
ward baptism, bu t  i s  n o t  dec la r ing  Baptism t o  work 
"ex opere operato.  " 

The author  makes a good p o i n t  when he  says :  
"how seldom a r e  t h e  C h r i s t i a n  people t o l d  t h a t  i f  
they  a r e  saved it is  only  because God has  chosen 
them t o  be saved ... Often a preacher  w i l l  say  t h a t  
h e  does no t  preach about t hese  myster ies  because he  
does not  want t o  f r i g h t e n  h i s  people. But t h i s  is  
an ind ica t ion  t h a t  t h e  preacher  has  n o t  taught  them 
of t h e  c e r t i t u d e  and hope t h a t  a r e  ou r s  a s  a r e s u l t  
o f  our hope i n  J e s u s  Chris t1 '  (p. 307).  In t h a t  
s tatement  McSorley ha rd ly  sounds l i k e  a Cathol ic .  

In h i s  t rea tment  of t h e  Erasmian d o c t r i n e  of Considerable space i s  given t o  a d i scuss ion  of 
Luther ' s  l fNecess i ta r ian l f  argument, namely t h a t  a l l  

Free l t f i l l  a s  s e t  f o r t h  i n  Erasmusls "De ~ i b e r o  ~ r b i -  t h ings  happen n e c e s s a r i l y  a s  a r e s u l t  of  God's in- 
t r i o "  (1524) i.lcSorley does 110t look upon Erasmus a s  

f a l l i b l e  foreknowledge and immutable w i l l .  Scholas- a s c e p t i c  uncommitted t o  t h e  C h r i s t i a n  f a i t h  (as  some 
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t i c s  affirmed t h a t  some th ings  happen contingently 
and not necessar i ly .  Luther says t h a t  even though 
t h e  th ings  we do seem t o  us  t o  be done contingently,  
they r e a l l y  happen necessar i ly :  " I t  is ,  then, funda- 
mentally necessary and wholesome f o r  Chr i s t i ans  t o  
know t h a t  God foreknows nothing contingently,  but  
t h a t  He foresees ,  purposes, and does a l l  th ings  ac- 
cording t o  His own immutable, e t e r n a l ,  and i n f a l l i b l e  
w i l l ,  This bombshell knocks ' f r e e  w i l l f  f l a t ,  and 
u t t e r l y  s h a t t e r s  it; s o  t h a t  those who want t o  as-  
s e r t  it must e i t h e r  deny my bombshell, o r  pretend 
not  t o  no t i ce  it ,  o r  f i n d  some other  way of dodging 
it." (Bondage of The W i l l ,  p.  80). 

When the  author says (p. 353) t h a t  Luther 's  
doc t r ine  of Servum A r b i t r i m  "i s f u l l y  i n  conformity 
with the  Catholic t r a d i t i o n  of Augustine, . ,as  well 
a s  with t h e  teaching of the  Second Council of Orange 
and of t h e  Council of  Trent,I1 we can not agree. 
Trent goes f a r t h e r  than Orange. In i t s  Session Ql, 
Ch. I (p. 30, footnote)  i t  reads:  " f ree  w i l l  ... was 
by no means extinguished i n  them. " 

hlcSorley implies (p. 360) t h a t  De Servo A r b i t r i o  -- 
taught a  d i f f e r e n t  doc t r ine  of predes t inat ion than 
does the  Formula of  Concord, and t h a t  t h e  F.C. i s  
" in  fundamental agreement with t h a t  of t h e  Catholic 
t r ad i t ion . "  He f i n d s  t h e  F.C. more pa la tab le  t o  h i s  
way of thinking than De Servo Arb i t r io  because, a s  -- 
h e  claims,  the re  is  t h e r e  "the element of a  personal 
invqlvement o r  decis ion of f r e e  w i l l  i n  mant; r e b i r t h  
i n  Chr is t . "  B u t  t h i s  i s  only because he does not 
read the  Solida Declara t io  r i g h t l y .  His preconceived 
synergism causes him t o  misunderstand A r t .  11, 18 of 
S.D. (of Free Will) i n  thinking t h a t  the  phrase Irun- 
l e s s  i t  be enlightened and control led  by God's 
S p i r i t t 1  i s  r e f e r r i n g  t o  the  w i l l  before conversion, 
He t r i e s  t o  make the  S.U.  teach cooperation i n  man's 
conversion. ( c f .  p. 361, McSorley) Again, t h e  author 
sllows h i s  p a r t i c u l a r  bent  when on t h e  next page he 
s t a t e s :  "The Holy S p i r i t  begins t h e  work of conver- 
s ion i n  us; we a r e  ab le  t o  cooperate with him because 

of the  new powers and the  g i f t s  he gives us i f  (p. 362). 

I t  i s  asser ted  t h a t  " I I i s tor ica l ly  , the  main 
stream of Lutheran theology, a s  d i s t i n c t  from Luther 's  
theology, has avoided Luther's necessi tarianism and 
has cons i s t en t ly  affirmed, along with the  Catholic 
t r a d i t i o n ,  t h a t  f a i t h  involves a f r e e  decision on the  
p a r t  of man" (p. 364). We would bc wi l l ing  t o  ac- 
knowledge the  t r u t h  of  t h a t  a s s e r t i o n  (with sadness) ,  
but  a t  the  same time point  out  t h a t  the  "main strean" 
has become pol lu ted .  They do not follow Luther 's  
teaching, wl~ich teaching we contend is Scr ip tu ra l .  
Even a J e s u i t  has seen t h i s  d i f fe rence ,  Our conten- 
t i o n  t h a t  the  "main streamw does not  deserve the  
rime "Lutheranv i s  inadver tent ly  substant ia ted  by 
McSorley when he descr ibes  t h e  main stream of Luther- 
an theology a s  " d i s t i n c t  from Luther1 s theology. " 

Referring t o  t h e  Fai th  and Order Conference a t  
Edinburgh (1937) the  author shows t h a t  modern Pro- 
t e s t a n t  thought concerning t h e  f r e e  w i l l  i s  not  
r e a l l y  any d i f f e r e n t  i n  the  f i n a l  ana lys i s  from t h a t  
of t h e  Council of  Trent and t h a t  it "need not be 
seen a s  a f a c t o r  which separa tes  t h e  Catholic Church 
from t h e  o ther  Chr i s t i an  confession." (p. 366) We 
have always maintained t h a t  synergism and Semipela- 
gianism can walk together q u i t e  harmoniously. 

The book ends with some f i n a l  conclusions, and 
we s h a l l  here  quote t h e  concluding paragraph, bearing 
i n  mind t h a t  the  purpose of t h e  book is  t o  promote 
an ecumenical rappor t  between Protestantism and Rome. 
"The b i b l i c a l  concept of man's s lavery  t o  s i n ,  a s  
found i n  Luther's main work, has been accepted by 
the  Lutheran Confessional wr i t ings  a s  well  a s  by 
most contemporary Protes tant  theologians,  t o  the  ex- 
c lus ion of t h e  necess i t a r i an  argument. Between - t h i s  
concept of servum arbi t r ium and the  doc t r ine  of t h e  
Roman Catholic Church the re  is no d i f fe rence  which 
is  capable of j u s t i f y i n g  the  separa t ion of the  
Churches. '' 
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but  a t  the  same time point  out  t h a t  the  "main strean" 
has become pol lu ted .  They do not follow Luther 's  
teaching, wl~ich teaching we contend is Scr ip tu ra l .  
Even a J e s u i t  has seen t h i s  d i f fe rence ,  Our conten- 
t i o n  t h a t  the  "main streamw does not  deserve the  
rime "Lutheranv i s  inadver tent ly  substant ia ted  by 
McSorley when he descr ibes  t h e  main stream of Luther- 
an theology a s  " d i s t i n c t  from Luther1 s theology. " 

Referring t o  t h e  Fai th  and Order Conference a t  
Edinburgh (1937) the  author shows t h a t  modern Pro- 
t e s t a n t  thought concerning t h e  f r e e  w i l l  i s  not  
r e a l l y  any d i f f e r e n t  i n  the  f i n a l  ana lys i s  from t h a t  
of t h e  Council of  Trent and t h a t  it "need not be 
seen a s  a f a c t o r  which separa tes  t h e  Catholic Church 
from t h e  o ther  Chr i s t i an  confession." (p. 366) We 
have always maintained t h a t  synergism and Semipela- 
gianism can walk together q u i t e  harmoniously. 

The book ends with some f i n a l  conclusions, and 
we s h a l l  here  quote t h e  concluding paragraph, bearing 
i n  mind t h a t  the  purpose of t h e  book is  t o  promote 
an ecumenical rappor t  between Protestantism and Rome. 
"The b i b l i c a l  concept of man's s lavery  t o  s i n ,  a s  
found i n  Luther's main work, has been accepted by 
the  Lutheran Confessional wr i t ings  a s  well  a s  by 
most contemporary Protes tant  theologians,  t o  the  ex- 
c lus ion of t h e  necess i t a r i an  argument. Between - t h i s  
concept of servum arbi t r ium and the  doc t r ine  of t h e  
Roman Catholic Church the re  is no d i f fe rence  which 
is  capable of j u s t i f y i n g  the  separa t ion of the  
Churches. '' 



ri3aere is marc t r u t h  t han  f i c t i o n  i n  t h i s  
smtemcsit, i f  we leave out  t h e  reference t o  t h e  
Lutheran ConfessionaSb \ \ r r i%ings.  The dif ference 
which t h e  au tho r  seeks t o  make between t h e  teaching 
Q$ Luther on Free W i l l  and t h a t  of t h e  Eutf~eran Con- 
f e s s ions  i s  an imaginary one, and t r u l y  does not 
e x i s t .  flowever, h e  i s  more r i g h t  than wrong i n  h i s  
assessment of t h e  main stream of "Lutheranism" and 
of contemporary Pro tes tan t i sm.  A s  f o r  Luther being 
r i g h t  o r  wrong, it s t i l l  remains t o  be shown from 
S c r i p t u r e  t h a t  he  was wrong, U n t i l  t h a t  happens we 
w i l l  c o n t i m e  t o  b e l i e v e  he was r i g h t ,  though t h a t  
may not b r ing  u s  i n t o  t h e  main stream o f  "Luthera- 
slimfs and t h e  modern ecumenical deluge,  

We beliebpe t h a t ,  muc=%~ as the  ;author makes a 
noble attempt t o  understand Luther ' s  teaching  of t h e  
Servum Arbitr ium, h i s  ~ i e w  is  condit ioned by h i s  
Cathol ic  not ion of "gratia in fusa ."  Once a person 
h a s  had t h a t  i n  h i s  system he  does no t  e a s i l y  get  
r i d  o f  t h e  v e s t i g e s  of i t .  And, as we have pointed 
ou t  e a r l i e r ,  he does not s e e m  t o  accept  o b j e c t i v e  
j u s t i f i c a t i o n ,  These two t h i n g s  alone a r e  enough t o  
g ive  anyone an kanscriptural view c o n ~ e r n i n g  man's 
" f reefq  w i l l ,  So i f  w e  were t o  make a r e p l y  t o  t h i s  
book" secmenical endeavor a t  Luther9$  expense, we 
might e n t i t l e  it, '"uther : S t i l l  Right;  hlcsorley : 
S t i l l  \Vrong." 

Paul Madson 




